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Please Donate to Keep this 

Project Going!. 

Please help this project continue so that Torah Or and 

Likutei Torah will be available to Jews around the world 

in the language they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter 

Rebbe, who wants his maamarim to be available 

to every Jew in the world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become 

a monthly donor of $18.  

With these $18 a month, you will have the tremendous merit 

of having translated the Torah Or and Likutei Torah, making it 

available to Jews all around the world, and will receive the 

tremendous merit and blessings that come with that! 

For additional sponsorship opportunities, or questions on the 

project, email me at lessonsinlikutaytorah@gmail.com 
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ה וֹרָ תּ י לִקּוּטֵ  -Likutay Torah 
-Pesachסַח ֶּ  חַג הַפ 

רֲ מ  ֲמַא 

סַח לְהָבִין   פֶּ נֵי מַה יוֹם טוֹב ד ְ ְ  1מִפ 

ֲ ו דֲֲט"זףֲד ַ  ֲ'אעַמ 

“Internalizing Unlimited Holiness on 

Pesach” 

Chapter 1 )א( 

We need to understand: Why is 

the holiday of Pesach celebrated 

on the day that the miracle 

occurred, unlike on Chanukah 

and Purim, when the holiday is 

celebrated on the day of rest from 

the persecution? 

אֲֲלְהָבִין   פֶסַחֲהו  נֵיֲמַהֲיוֹםֲטוֹבֲד ְּ ְּ מִפ 

ןֲֲ ֵ כ  אֵיןֲ ֶ ש   מַהֲ ֵס,ֲ הַנ  הֲ ש   ַע  נ  ֶ ש  י וֹםֲ ַ ב 

הֲ נו ח  יוֹםֲהַמ ְּ הֵןֲב ְּ ֶ הֲו פו רִיםֲש  כ   נו  ח  ֲ:2ֲֲב ַ

The holiday of Purim was originally celebrated on the 14th of Adar, which 

is the day after the Jewish People defeated their enemies, on the 13th of 

Adar. Similarly, Chanuka was celebrated starting on the 25th of Kislev, 

the day after the Jewish people defeated their enemies on the 24th of 

Kislev.  

However, Pesach was originally celebrated on the 15th of Nissan, the same 

day when Hashem killed the firstborns of Egypt, which was the 

completion of the victory over the Egyptian enslavement. How was it 

possible for the Jewish People in Egypt to celebrate their freedom from 

slavery while they were still in the country of their oppression, surrounded 

 
סֵפֶר1ֲֲֲֲ הֲב ְּ ס  ְּ פ  דְּ נ ִ ֶ מַחֲצֶדֶקֲש  ו רֲמֵהַנ  חַתֲהַצ ֶ קִיצ  אֲב ְּ ֲהו  נֵינו  פ  סַחֲתקע"א.ֲלְּ ֶ חַגֲהַפ  )נֶאֱמַרֲיוֹםֲאֲד ְּ

ו דֲקמד(ֲ. רִיםֲתקע"אֲעַמ  מ  א  ַ  הַמ 

ים  2ֲֲ י לְךָּ מַהְלְכִּ תַתִּּ מַר כוּ' וְנָּ יל "כּהֹ אָּ תְחִּ בּוּר הַמַּ ב, סוֹף דִּּ ֶּׁ ש  ת וַיֵּּ ַ ש  רָּ פָּ ר בְּ אֵּ תְבָּּ נִּּ ֶּׁ ּ ין מַה ש  )וְעַיֵּּ
הֲאוֹרֲל,ֲד(כוּ'"  וֹר   (. )ת 
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by their enemies? In fact, the main celebration of Pesach was in the 

beginning of the night of the 15th of Nissan, which was before the killing 

of the firstborn of Egypt, which happened only later, at midnight! 

We can understand this by 

prefacing an explanation of the 

following two concepts: Hashem 

has Light that ‘Memalei-

Permeates’ the worlds, and He 

has Light that ‘Soiveiv-

Encompasses’ and surrounds the 

worlds.  

סוֹבֵב:ֲֲ ֵאֲוְּ מַל  יַןֲמְּ יםֲעִנְּ ד ִ הַקְּ ןֲב ְּ ב  יו  ֲוְּ

ֲ

‘Memalei-Permeating,’ refers to 

G-dly light and energy which is 

drawn down from one level to 

the next, from the world of souls, 

then to the world of angels, until 

it is drawn down into this 

physical world. For it is known 

that this world receives its 

sustenance from the 70 spiritual 

ministers, and the ministers 

receive from the angels, which in 

turn receive from a higher level, 

which receives from a yet higher 

level above them.   

ֲֲ ֵא מַל  ֲֲֲֲ–מְּ ךְּ ש   מְּ הַנ ִ ו תֲ חַי  וְּ אוֹרֲ ֲ: ירו ש  ֵ פ 

מוֹת,ֲֲ ש   הַנ ְּ עוֹל םֲ ה,ֲ רֵג  מַדְּ לְּ הֲ רֵג  דְּ ַ מִמ 

ֲֲ ךְּ ַ ש  מְּ נ ִ ֶ ש   עַדֲ כִים,ֲ א  מַלְּ ֲ ךְּ כ   אַחַרֲ וְּ

עֲֲ נוֹד  רֵיֲ ה  ֶ ש  מִי.ֲ ְּ הַג ַש  הֲ עוֹל ם־הַז ֶ ב  

רִים,ֲֲ ש   מֵע'ֲ לֲ קַב ֵ מְּ הַז ֶהֲ עוֹל םֲ ה  ֶ ש 

מֲִ לִיםֲ קַב ְּ מְּ רִיםֲ הַש    כִים,ֲֲוְּ א  לְּ ַ הַמ  ןֲ

"ֲ ַ בוֹה  ֲמֵעַלֲג   ַ בוֹה  יוֲ.3ֲ"ג   ל  ע  ֶ ֲש 

However, ‘Soveiv-

Encompassing’ is the level of G-

dly light and energy that is not 

drawn down into orderly levels 

from one to the next; rather it is 

drawn down to all levels at once.  

אוֹרֲֲ ה  חִינַתֲ ב ְּ הו א,ֲ וֹבֵבֲ הַס  לֲ ב  א 

הֲֲ ג  ר  דֵיֲהַדְּ יְּ ֲעַלֲ ךְּ ַ ש  אֵינוֲֹנִמְּ ֶ ו תֲש  הַחַי  וְּ

ד.ֲֲ אֶח  כו ל  םֲכ ְּ ֲמִז ֶהֲל זֶהֲאֶל  אֲלְּ

By way of analogy of the soul, 

there are also two types of 

transmissions of energy:  

יֲֲ ֵ ןֲב'ֲמִינ  ֵ ֲג ַםֲכ  ֲיֵש  ֶפֶש  נ  ַ לֲב  ש   ֲמ  רֶךְּ עַלֲד ֶ

ו ת:ֲֲ עוֹתֲהַחַי  פ   ְּ ֲהַש 

 
 )קֹהֶלֶתֲה,ֲז(ֲ.3ֲ
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1- That which is drawn from one 

level to the next – from intellect 

to emotions, and from emotions 

to conscious thought, and from 

conscious thought to speech, and 

so forth.  

ֲ הֲ רֵג  מַדְּ לְּ הֲ רֵג  דְּ ַ מִמ  ֲ ךְּ ש   מְּ הַנ ִ ֲֲֲ–א':ֲ

ה,ֲֲ ב  ש   מַח  לְּ וֹתֲ ד  מִמ ִ ו  וֹת,ֲ מִד  לְּ כֶלֲ ֵ מִש  

ו רֲ דִב  הֲלְּ ב  ש   ח  ַ מִמ  ֲ.ֲֲכוּ' ו 

2- That which shines on all levels 

as one, not by way of being 

drawn down in an orderly 

fashion from one level to the 

next.  

אֲֲֹ ל  ֶ ש  דֲ אֶח  כ ְּ ו ל  םֲ כ  עַלֲ אִירֲ ֵ הַמ  הַב':ֲ וְּ

הֲמִז ֶהֲל זֶה.ֲֲ ג  ר  הַדְּ הֲב ְּ כ  ש   דֵיֲהַמְּ ֲעַלֲיְּ

We see in the body something 

corresponding to “Soveiv-

Encompassing”: When someone 

thinks that he wants to move his 

foot, his foot will move 

immediately and instantly. It 

does not take any time4 for the 

thought in his mind to travel 

through all the levels of his 

intellect and emotion, or through 

his other body parts until it reaches 

his foot.  

צוֹנוֲֲֹ רְּ ב ִ לֶהֲ י ַע  ֶ ש  כ ְּ רוֹאִים,ֲ ֲ נו  א  ֶ הו אֲש  וְּ

זַיֲֲ לוֹ,ֲא  רַגְּ רֲב ְּ ב  עוֹלֲאֵיזֶהֲד   מוֹחוֲֹלִפְּ ב ְּ ֶ ש 

לִיֲֲ מִב ְּ ֲ, ש  מַמ   רֶגַעֲ כ ְּ מִי  ד,ֲ רֶגֶלֲ ה  עַלֲ פְּ ת ִ

ֲֲ ה  ב   ךֲ ַ ש  יו מְּ ֶ ש  עַדֲ הֲ מ  מַןֲ זְּ הִי ַיתֲ ְּ ש 

לו תֲֲ ְּ ש  לְּ ַ ת  ְּ דֵיֲהִש  וֹחֲַעַלֲיְּ הֲמִןֲהַמ  ר  הֶא 

סֲֵ רֵגוֹת.ֲֲכ ְּ דְּ ַ ֲדֶרֲהַמ 

This shows that the messages of 

the brain reach the foot also in a 

way that is not stepwise. Rather, 

the brain has a direct and equal 

connection with each part of the 

body. This connection is not 

וֹחֲֲַ הַמ  רַתֲ הֶא  ֶ ש  נֵיֲ ְּ מִפ  רֵחַ,ֲ הֶכְּ ב ְּ ֲ ינו  הַיְּ

הֲֲ ג  ר  דֵיֲהַדְּ אֲֹעַלֲיְּ ל  ֶ ןֲש  ֵ ֲג ַםֲכ  ה  מֵאִירֲב  

ֲ.כוּ' זוֲֹ

 
4   It does take a split second for the message to travel from the brain to the foot 

through the nervous system, usually much less than a tenth of a second. However, 

compared to a message passing through an entire hierarchy of intellect and 

emotions, it is seemingly instantaneous. An example of non-instantaneous 

processing is when someone is faced with a complex question of what to do (e.g., 

to take a certain job) that requires the idea being processed through his intellect 

and emotions before he decides on what to do. In contrast, the simple decision of 

moving one’s foot travels from the brain seemingly instantly to the foot in a 

fraction of a second. 
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dependent on any other mental, 

emotional, or bodily entities. 

Similarly, Above, there are two 

manners of the Flow of Life and 

Light from Hashem: 

עוֹת:ֲֲ פ   ְּ יֲהַש  ֵ ל הֲב'ֲמִינ  מַעְּ ֲלְּ כֵןֲיֵש  ֲוְּ

‘Memalei Kol Almin-Permeates 

all Worlds’ is the ray which is 

revealed and drawn down 

according to the order of levels.  

הֲֲ ר  הַהֶא  הִיאֲ מִין"ֲ לְּ ע  לֲ כ   ֵאֲ מַל  "מְּ

סֵדֶרֲֲ כ ְּ ֲ ךְּ ַ ש  נִמְּ וְּ י,ֲ ו  יל  ג ִ חִינַתֲ בְּ ב ִ ֶ ש 

רֵגוֹת,ֲֲ דְּ ַ ֲהַמ 

Regarding this, it is written 

(Yeshaya 6:3), “The entire world 

is filled with ‘ ֹבוֹדו  His]-כ ְ

Glory],” and the Targum 

Yonasan explains that ‘ ֹבוֹדו  His]-כ ְ

Glory]’ here means ‘His 

Radiance.’  

תִיבֲֲ כ ְּ זֶהֲ עַלֲ גֲ(וְּ ו,ֲ י הֲ עְּ ַ ש  לֲֲ)יְּ כ  לאֲֹ "מְּ ֲ:

ֲזִיוֲ ינו  בוֹדוֹ"ֲהַיְּ בוֹדוֹ",ֲו "כְּ רֶץֲכ ְּ א  ֲֲ.כוּ'5ֲה 

In other words, the verse is saying that the whole world is full of the 

‘Radiance’ of Hashem’s Light as it comes down into each level, according 

to the individual capacity of that level. 

However, the ‘Soveiv-

Encompassing’ Light is not 

directly revealed, only an 

external aspect of it is revealed.  

ֶהֲֲ ל  ג ַ מִתְּ אֵינוֲֹ ֶ ש  הו א,ֲ וֹבֵב"ֲ הַ"ס  לֲ ב  א 

וֹת,ֲֲ חִינַתֲחִיצוֹנִי  בְּ ,ֲרַקֲב ִ ש  ֲמַמ  

However, this revelation is 

present in everything but not 

according to its level, since “All 

are equal before Him,” souls 

and angels, spirituality and 

physicality, and even the kelipos 

(unholiness).  

כוֹל  אֲֲ וְּ ה,ֲ ג  ר  הַדְּ דֵיֲ יְּ עַלֲ אֲֹ ל  ֶ ש  לֲ ב  א 

ֲ ֲ יה  ֵ קַמ  וִיםֲ ֲ–ש   כִים,ֲֲֲ א  מַלְּ ו  מוֹתֲ ש   נְּ

וֹת.ֲֲ לִיפ  ֲקְּ פִילו  ו ת,ֲוַא  מִי  ְּ גַש  ו תֲוְּ נִי  ֲרו ח 

As it is written (Yirmiya 23:24), 

“For the heavens and the earth I 

fill.” I Myself—Hashem’s Being 

ֲ בֲ תו  כ   ֶ ש  מוֲֹ כדֲ(ו כְּ כג,ֲ י הֲ מְּ "אֶתֲֲ)יִרְּ ֲ:

לֵא"ֲֲ נִיֲמ  רֶץֲא  א  אֶתֲה  מַיִםֲוְּ נִי"ֲֲֲֲ–הַש    "א 

–ֲ לֵא"ֲֲֲ "מ  ֲ, רֵךְּ ב   יִתְּ תוֲֹ מו  עַצְּ וְּ הו תוֲֹ מ 

 
סו ק(.5ֲ ןֲעַלֲהַפ   ו םֲיוֹנ ת  ג  רְּ ַ ֲ)ת 
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and Essence, “fills” the heavens 

and earth entirely equally. 
ֲ ש  וֶהֲמַמ   ש   רֶץֲב ְּ א  מַיִםֲו  ֲ.6הַש   

Now, regarding Pesach it is 

written (Shemos 12:23), “And 

Hashem passed over the 

entryway.” Meaning, that the 

miracle was by means of a 

revelation of a light in a way of 

“skipping over,” and not by way 

of the orderly progression of 

spiritual levels (Hishtalshelus), 

from one level to the next. 

Rather, this revelation came in a 

way of ‘Soveiv Kol Almin-

Encompassing all Worlds,’ as it 

is written (Shemos 12:12), “And 

I skipped over” – “I and not an 

angel.” 

ֲֲ תִיב כ ְּ פֶסַחֲ ב ְּ הִנ ֵהֲ כגֲ(וְּ יב,ֲ ֹאֲ סַחֲֲ)ב  פ  "ו  ֲ:

ֲֲ תַח" ֶ הַפ  עַלֲ ֵסֲֲֲֲ–ה'ֲ הַנ  י הֲ ה  ֶ ש  ֲ: ירו ש  ֵ פ 

חִינַתֲֲ בְּ ב ִ הֲ ר  הֶא  ו תֲ ל  ג ַ הִתְּ דֵיֲ יְּ עַלֲ

לו תֲֲ ְּ ש  לְּ ַ ת  ְּ הִש  דֵיֲ יְּ עַלֲ אֲֹ ל  ֶ ש  ג,ֲ ו  יל  ד ִ

חִינַתֲֲ ב ְּ ֲ ינו  הַיְּ וְּ ה,ֲ רֵג  מַדְּ לְּ הֲ רֵג  דְּ ַ מִמ 

בֲֲ תו  כ   ֶ מוֲֹש  מִין",ֲכ ְּ לְּ לֲע  ֹאֲיב,ֲ"סוֹבֵבֲכ   )ב 

י"יבֲ( ת ִ בַרְּ ע  ֲֲֲ–ֲֲ:ֲ"וְּ ךְּ א  לאֲֹמַלְּ נִיֲוְּ ֲ.7ֲֲ"כוּ'"א 

The reason this was necessary, 

unlike in the story of the camp of 

Sancheirev, when the enemies of 

the Jewish people were killed by 

an angel and not by Hashem 

Himself, as it says (Melachim II, 

19:35), “And the angel of 

Hashem went out and struck 

down the camp of Ashur.” 

Similarly regarding Sisera’s 

army, Hashem sent angels to 

destroy them instead of “Hashem 

Himself,” as it were.  

לאֲֲֹ וְּ ן,ֲ ֵ כ  יוֹתֲ לִהְּ ֲ רִיךְּ צ  י הֲ ה  ֶ ש  עַםֲ ַ הַט  וְּ

ֲֲ אֱמַר ֶ נ  ֶ ש  חֵרִיבֲ סַנְּ נֵהֲ מַח  ב ְּ מוֲֹ ל כִיםֲכ ְּ )מְּ

נֵהֲֲב'ֲיט,ֲלהֲ( מַח  ֲב ְּ ֲה'ֲוַי ַךְּ אַךְּ :ֲ"וַי ֵצֵאֲמַלְּ

ו ר"; אֲֲאַש   ר  סִיסְּ כֵןֲב ְּ ֲֲ–ֲכוּ'8ֲוְּ

The reason: There, it was simply 

a mission to carry out a task that 

רֲֲ ב  ד  בַדֲלְּ לְּ לִיחו תֲב ִ ְּ י הֲרַקֲש  םֲה  יֲש   כ ִ

 
ח קֹרַח" 6ֲ קַּ יל "וַיִּּ תְחִּ בּוּר הַמַּ דִּ ה בְּ זֶּּׁ ר מִּ אֵּ תְבָּּ נִּּ ֶּׁ ּ ין מַה ש  ןֲקֹרַחֲנב,ֲא()וְעַיֵּּ קַמ    (. )לְּ
7ֲ.)" וֹצִיאֵנו  אֲ"וַי  ק  סְּ ִ סַח,ֲפ  ֶ לֲפ  ֶ הֲש  ד   )הַג  
8ֲֲֲֲ ט: ד,ֲ טִיםֲ וֹפְּ ש  אֵהֲ ה)רְּ ָ אִש   ",ֲֲֲֲבְיַד  מו  ח  נִלְּ מַיִםֲ ש   "מִןֲ כ:ֲ הֲ םֲ ש   וְּ א".ֲ ר  סִיסְּ אֶתֲ ה'ֲ ֹרֲ כ  יִמְּ

.) אֵיל ךְּ אֵהֲזהַֹרֲחֵלֶקֲגֲרסטֲבֲו  יו".ֲו רְּ א  ב  םֲצְּ לַחֲב   ֲהו אֲש   ךְּ רו  ֲב   דוֹש  "י:ֲ"הַק   ִ ֲרַש  פֵירו ש  בְּ  ו 
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was ready to be done – go and 

strike them!  
ןֲֲ כ  הֶםֲ!ֲ–מו  גַעֲב   פְּ 9ֲֲצֵאֲו 

This is unlike the case of 

Mitzraim in the Striking Down 

of the Firstborn, “Every 

firstborn” was killed, and they 

needed discernment to know 

which was the firstborn to his 

father, since they were steeped 

in immorality and it was unclear 

who each person’s father was, thus 

making it difficult to determine the 

firstborn of a given father.  

כוֹרוֹתֲֲ ב ְּ תֲ ַ מַכ  רַיִם,ֲ מִצְּ ןֲב ְּ ֵ כ  אֵיןֲ ֶ מַהֲש  

כוֹרֲ"ֲֲ– ב ְּ לֲ לֵידַע10ֲֲ"כ   נ הֲ ח  הַבְּ ֲ רִיךְּ צ  וְּ ֲ,

פִיםֲֲ טו  ְּ ש  ֲ יו  ה  ֶ ש  ב,ֲ א  לְּ כוֹרֲ הַב ְּ הו אֲ מִיֲ

הֲ זִמ   ֲ.11ֲב ְּ

Even a firstborn of the mother 

was difficult to know, since there 

were those who were older and 

therefore it wasn’t obvious who 

was born first, since only in a 

household of children is it obvious 

which one is the oldest and born 

first, and this is not within the 

capacity of an angel to discern 

these matters. 

כוֹרֲֲ ֲב ְּ פִילו  הֲלֵידַע,ֲֲוַא  ֶ ש  ןֲק  ֵ םֲכ  אֵםֲג ַ לְּ

זֶהֲֲ אֵיןֲ וְּ קֵנִים,ֲ זְּ ֲ יו  ה  ֶ ש  מֵהֶםֲ רֵי,ֲ ה  ֶ ש 

חִיןֲ. הַבְּ ֲלְּ ךְּ א  לְּ ַ כֹחֲַהַמ  ֲב ְּ

The reason that is written in the 

holy Sefarim, (the Siddur of the 

Arizal, specifically), that an 

angel is unable to descend to 

such a place of impurity, is far-

fetched. In fact, we see a proof 

from the story of the camp of 

Ashur, which was punished 

רִיםֲ פ  ס ְּ תו בֲב ַ כ   ֶ ו םֲֲֲֲ–טַעַם12ֲֲֲֲו מַהֲש   מִש  

ֲֲ ךְּ ַ כ  לֲ כ   לֵירֵדֲ י כוֹלֲ אֵינוֲֹ ֲ ךְּ א  לְּ ַ הַמ  ֶ ש 

הֲֲ א  קוֹםֲטו מְּ מְּ נֵהֲֲֲֲ–ב ִ רֵיֲמַח  ה  ֶ חו ק.ֲש  ד  

ו רֲ וֹכִיחַ.13ֲֲֲאַש   ֲת 

 
ֲִלֲעֲַ)9ֲ אֵלֲיפ  מו  ְּ עוֲֹ.ֲֲבֲא,ֲטו־ֲש   ֲ.(דוְּ

ֹאֲיב,ֲיב:ֲֲ"10ֲֲ י)ב  ם,ֲכטֲֲוְעָבַרְת ִ כוֹר".ֲש   לֲב ְּ יתִיֲכ  ֵ הִכ  ל הֲֲֲֲ:.ֲ.ֲוְּ יְּ ַ צִיֲהַל  ח  הִיֲב ַ כוֹר"(ֲ.ֲֲוַה' וַיְּ לֲב ְּ הֲכ  ֲֲֲֲהִכ  
ם(ֲ.11ֲ "ןֲש   ב ַ רַמְּ ב ַ ֹאֲיב,ֲל.ֲו  "יֲב  ִ אֵהֲרַש  ֲ)רְּ
פָרִים:)12ֲ ס ְּ ו ר הָאַרִיזַ"ל וְעוֹד  ב ַּ סִד  ן הו א ב ְ ֵ נִים(ֲ.ֲ–ֲכ  ו  צִי  רוֹתֲוְּ הֶע  מו "רֲב ְּ תֲאַדְּ ַ דו ש   בוֹדֲקְּ רַתֲכ ְּ  הֶע 
לֶף".13ֲֲֲ א  הֲ מִש    וַח  מוֹנִיםֲ ְּ ש  הֲ מֵא  ו רֲ אַש   נֵהֲ מַח  ב ְּ ֲ ַךְּ וַי  ה'ֲ ֲ אַךְּ מַלְּ צֵאֲ "וַי ֵ לה:ֲ יט,ֲ ב'ֲ ל כִיםֲ )מְּ

"י: ִ רַש  י יסוֹת"(ֲ.ֲ ו בְּ יֲג ְּ ֵ אש  ל  םֲר  ו   "כ 
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through an angel, showing that an 

angel was, indeed, able to descend 

into the unholiness of the enemy 

camp of Ashur.  

Regardless, whatever reason is 

given for the fact that the death of 

Egyptian firstborn was from 

“Hashem Himself” as opposed to 

an angel, the intention is the 

same, that at the time of the death 

of the Egyptian firstborns there 

was a revelation from the level 

of Hashem as He is ‘Soveiv Kol 

Almin-Encompasses all 

Worlds.’  

ֹלֲֲ ונ הֲהַכ  ו   ַ עַם,ֲהַכ  ַ יֶהֲהַט  הְּ י ִ ֶ ֲש  ֲאֵיךְּ אַךְּ

חִינַתֲ"סוֹבֵבֲֲ יֲמִב ְּ ו  י הֲגִיל  זֲה  א  ֶ ד,ֲש  אֶח 

מִין".ֲֲ לְּ לֲע  ֲכ  

This is the meaning of saying that 

the death of the Egyptian 

firstborns was from “I” – 

Hashem’s Being and Essence, 

and not from the level of how 

Hashem is ‘Memalei Kol Almin-

Permeates all Worlds.’ 

נִי"ֲֲ ֲ"א  זֶהו  ,ֲֲֲֲ–וְּ רֵךְּ ב   תוֲֹיִתְּ מו  עַצְּ הו תוֲֹוְּ מ 

מִין"ֲ. לְּ לֲע  ֵאֲכ   מַל  חִינַתֲ"מְּ לאֲֹמִב ְּ ֲוְּ

With all of this explanation, we 

can understand the answer to the 

question asked previously: Yom 

Tov is when there is an 

indwelling of Hashem’s Holiness 

from Above, and this revelation 

and indwelling is not possible to 

be manifest in our world without 

the initial removal of the 

External Covering of this world, 

which is created by the forces of 

unholiness that interfere with 

this revelation, as is written 

(Devarim 13:6), “And you shall 

destroy the evil from within 

you.”  

ַ"ל:ֲֲֲֲֲֲֲֲֲֲֲֲֲֲֲ הַנ  י אֲ ְּ ו ש  הַק  בַןֲ יו  זֶהֲ לֲ כ   עִםֲ וְּ

אַתֲֲ ר  ְּ יַןֲהַש  יֲהִנ ֵהֲהַי וֹם־טוֹבֲהו אֲעִנְּ כ ִ

יוֹתֲֲ לִהְּ רֲ ש   אֶפְּ אִיֲ וְּ יוֹנ ה,ֲ עֶלְּ הֲ דו ש    קְּ

ֲֲ בִירו  י ַע  ֶ ש  עַדֲ זוֹ,ֲ הֲ א  ר  ְּ הַש  וְּ זֶהֲ יֲ ו  יל  ג ִ

מוֲֲֹ כ ְּ עִים,ֲ וֹנְּ הַמ  הַחִיצוֹנִיםֲ חִל  הֲ מִת ְּ

 ֲ כ  ֶ אֵהֲיג,ֲוֲ(תו בֲֲש  עֲ)רְּ ר  ֲה  ת   בִעַרְּ ֲ".ֲֲכוּ':ֲ"ו 
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Therefore, regarding Purim, 

first the Jewish People needed to 

“Kill 75,000 of their mortal 

enemies,” (see Ester 9:16), who 

were actually from the nation of 

Amalek, which is a powerful 

kelipah (force of unholiness), as 

is written (Bamidbar 24:20), 

“Amalek was the first of the 

nations [to attack the Jewish 

People], and its end will be 

permanent destruction.” It is 

also written (Devarim 25:19), 

“You must completely wipe out 

Amalek,” and (Ester 9:10) “the 

ten sons of Haman were killed.”  

רוֹגֲֲ "ה  חִל  ה:ֲ מִת ְּ פו רִים,ֲ יֲ ב ֵ ג ַ ל כֵןֲ וְּ

אֵיהֶםֲֲ שוֲ ֲֹנְּ אֶלֶף"ֲֲ–ב ְּ רֲֲע"הֲ ֵ ת  טזֲ(ֲֲ)אֶסְּ ,ֲט,ֲ

לֵקִיםֲ מ  ע  ֲ יו  ה  ֶ ה14ֲֲש  לִיפ   קְּ הִיאֲ ֶ ש  ֲ,

תִיבֲֲ דִכְּ ה,ֲכ ְּ צו מ  ל קֲכד,ֲכֲ(ע  יתֲֲ)ב   ִ :ֲ"רֵאש 

אוֹבֵד", דֵיֲ ע  רִיתוֲֹ אַח  וְּ לֵקֲ מ  ע  וֹיִםֲ ֲֲג 

חֶהֲ חֹהֲתִמְּ תִיב:ֲמ  נֵיֲֲכוּ'15ֲֲו כְּ רֶתֲב ְּ ש ֶ ;ֲוַע 

ןֲ מ  ֲ.16ֲה 

Only after this, they established 

(ibid. 9:17-19) “a day of 

celebration and joy… and 

sending portions of food to one’s 

friends (mishloach manos), and 

gifts to the poor,” which signifies 

a revelation of holiness as the 

cause of the celebration.   

הֲ" ח  מְּ ש ִ הֲוְּ ֶ ת  ְּ ֲ"יוֹםֲמִש  ו  ש  ֲע  ךְּ אַחַרֲכ   ֲֲוְּ

ם,ֲיז.ֲ נוֹתֲיחֲ()ש   לוֹחֲַמ  ְּ ם,ֲיט(ֲֲ"כוּ',ֲ"ו מִש  ֲֲ)ש  

הֲ.ֲ– דו ש    ו תֲהַק ְּ ל  ג ַ ֲהִתְּ

By way of analogy: When a king 

wishes to live in a new house, 

first it has to be cleaned from all 

filth and dirt before he can move 

into it.  

רוֹצֶהֲֲ ֶ ש  כ ְּ ֲ לֶךְּ ֶ הַמ  ל:ֲ ש   מ  ֲ רֶךְּ ד ֶ עַלֲ וְּ

זַיֲֲ א  ֲ, ש  ד  ח  בַיִתֲ ב ְּ הֲ דִיר  לוֲֹ יוֹתֲ לִהְּ

ו ףֲֲ טִינ  לֲ מִכ   ֲ ה  וֹת  נַק  לְּ ֲ רִיךְּ צ  חִל  הֲ מִת ְּ

ֲ ךְּ לו  לִכְּ ֲ.ֲֲכוּ'וְּ

Similarly, before there can be a revelation of the Holiness of Hashem in 

this world, the world needs to be cleaned from the forces of unholiness. 

This is why this process of 

establishing the Yom Tov of 

ֲֲ י מִים נֵיֲ ְּ ש  ב ִ זֶהֲ י הֲ ה  ל כֵןֲ דֲֲֲֲ–וְּ אֶח  יוֹםֲ

 
לֵקִים".14ֲֲ מ  ֲע  יו  ה  ֶ סו ק(.ֲ–)"ש  ןֲעַלֲהַפ   ו םֲיוֹנ ת  ג  רְּ ַ ֲת 
לֵק"(.15ֲ מ  חֶהֲאֶתֲזֶכֶרֲע  מְּ צֵאֲכה,ֲיט:ֲ"ת ִ ֵ לֵק".ֲת  מ  חֶהֲאֶתֲזֵכֶרֲע  חֹהֲאֶמְּ ַחֲיז,ֲיד:ֲ"מ  ל  ַ ש   ֲֲ)ב ְּ
רֲט,ֲי(ֲ.16ֲ ֵ ת  ".ֲאֶסְּ גו  ר  דִיםֲה  הו  אֲצֹרֵרֲהַי ְּ ת  ד  ןֲהַמ ְּ ןֲב ֶ מ  נֵיֲה  רֶתֲב ְּ ש ֶ  )"ע 
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Purim required two seperate 

days – one day, the 13th of Adar, 

to remove the concealment on 

holiness, and then the next day, 

the 14th of Adar was the 

revelation of holiness.  

י.ֲֲ ו  יל  תוֲֹהַג ִ חֳר  מ  ֲלְּ ךְּ אַחַרֲכ   הֲוְּ ר  ב  ֲהַהַע 

This is because the revelation on 

Purim was from the level of how 

Hashem is ‘Memalei Kol Almin-

Permeates all Worlds;’ this 

Divine Light comes from one 

level to the next, step by step, 

first removing the impurity, and 

only then revealing the good. But 

they cannot both happen at one 

time. 

חִינַתֲֲ מִב ְּ יֲ ו  יל  הַג ִ י הֲ ה  ֶ ש  פִיֲ לְּ ֲ ינו  הַיְּ וְּ

דֵיֲֲ יְּ עַלֲ הו אֲ ֶ ש  מִין",ֲ לְּ ע  לֲ כ   ֵאֲ מַל  "מְּ

ֲ הֲ ג  ר  ֲֲ–הַדְּ ֲֲ בִירֲ מַע  חִל  הֲ אִיֲֲכוּ'ת ְּ וְּ ֲ,

בַתֲאַחַתֲ. נֵיהֶםֲב ְּ ְּ יוֹתֲש  רֲלִהְּ ש   ֲאֶפְּ

However, the miracle of Pesach, 

which came about through a 

revelation of the level of how 

Hashem is ‘Soveiv Kol Almin-

Encompasses all Worlds,’ which 

does not become differentiated 

and shines to all in the exact 

same way,  

יֲֲ ו  גִיל  דֵיֲ יְּ עַלֲ י הֲ ה  ֶ ש  פֶסַח,ֲ ד ְּ נֵסֲ לֲ ב  א 

אֵינוֲֲֹ ֶ ש  מִין",ֲ לְּ ע  לֲ כ   "סוֹבֵבֲ חִינַתֲ ב ְּ

כו ל  םֲֲ לְּ מֵאִירֲ ו  קו ת,ֲ ְּ חַל  הִתְּ חִינַתֲ בְּ ב ִ

ד,ֲֲ אֶח  ֲכ ְּ

this makes it possible to have 

both of these two things 

[removing the evil and revealing 

the good] all at once, so that 

there could be a punishing of the 

Egyptians – through the 

Striking down the Firstborn of 

Egypt – and, at the same time, a 

revelation of Holiness to the 

Jewish People, to the extent that 

ֲֲ ו  אֵל  רִיםֲ ב  דְּ נֵיֲ ְּ ש  יוֹתֲ לִהְּ י כוֹלֲ ןֲ ֵ כ  עַלֲ

רַיִםֲ" מִצְּ ד:ֲ"נ גוֹףֲלְּ אֲאֶח  נוֹש ֵ תֲֲֲֲ–17ֲֲב ְּ ַ מַכ 

הֲֲ דו ש    הַק ְּ ו תֲ ל  ג ַ הִתְּ וְּ כוֹרוֹת;ֲ ב ְּ

לֲ ֵ ֲהַל  רו  מְּ א  ֶ אֵלֲעַדֲש  ר  יִש ְּ ֲ.כוּ'18ֲלְּ

 
י הֲיט,ֲֲכב(17ֲֲֲֲ עְּ ַ ש  פֹאֲ)יְּ ר  רַיִםֲנ גוֹףֲוְּ י 'ֲאֶתֲמִצְּ יְּ נ גַףֲ ֹאֲלו,ֲא:ֲוְּ רַיִם,ֲֲֲֲ–)זהַֹרֲחֵלֶקֲבֲב  מִצְּ נ גוֹףֲלְּ

אֵל"(. ר  יִש ְּ פֹאֲלְּ ר  ֲוְּ
חִיםֲקיז,ֲא(.18ֲ ס  ְּ אֵהֲפ   )רְּ
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they sang the Hallel in praise of 

Hashem for this great miracle. 

Now the Alter Rebbe will address a different version of the story of the 

night of Pesach in Egypt, which would disprove the need of the above 

explanation that the miracle was from how Hashem is ‘Soveiv Kol Almin-

Encompasses all Worlds’: 

Now, regarding what is written 

in certain Sefarim that this 

occurrence of the Death of the 

Firstborn was prior to midnight, 

but the other event of the 

revelation of Hashem to the 

Jewish People was after 

midnight, this is not the case.  

רִיםֲ פ  ס ְּ ב ַ תו בֲ כ   ֶ ש  י ה19ֲֲו מַהֲ ה  ז ֶהֲ ֶ ש  ֲ,

צוֹתֲֲ אַחַרֲח  זֶהֲלְּ צוֹתֲוְּ ֲאֵינוֹ,ֲֲֲ–קוֹדֶםֲח 

Rather, they both occurred at 

the exact same time. 

דֲאֶל  אֲ מַןֲאֶח  זְּ י הֲב ִ ֹלֲה  ֲ.20הַכ 

According to that variant version of the story, our above explanation is not 

conclusive. Since, if the death of the Egyptian firstborn occurred before 

midnight, and the revelation of Hashem happened after midnight, then we 

can say that Pesach is no different from Purim and Chanuka, when the 

unholiness was first removed, and only afterwards there was a celebration 

of the revelation of Hashem. 

However, as mentioned in the beginning of the maamar, this is not the 

correct version of the story. In truth, the death of the firstborns of Egypt 

only started at midnight, while the Jewish people were in the middle of 

celebrating their redemption.  

In fact, the death of the Egyptian firstborn occurred after the Jewish People 

finished eating the Korban Pesach and the Matzah, and had already started 

singing praises to Hashem, even before the death of the Egyptian firstborn. 

This means that at the same time that there was still great unholiness in 

Egypt, the Jewish People were already experiencing a great revelation of 

Hashem, which was expressed in their singing praises to Hashem.  

 
נ ה(ֲ.19ֲ ו   ַ רִיםֲהַכ  פ  אֵיזֶהֲסְּ הֲלְּ עֵתֲעַת   ֲלְּ אנו  צ   )לאֲֹמ 
מְרוּ" 20ֲ אֶּׁ ד נֶּׁ חָּ בּוּר אֶּׁ דִּ מוֹר בְּ ָּ כוֹר וְש  נְיַן "זָּ עִּ א בְּ הַאי גַוְונָּ ר כְּ אֵּ תְבָּּ נִּּ ֶּׁ ּ ין מַה ש  בּוּר   – )וְעַיֵּּ סוֹף דִּּ

ם  ָּ ן ש  ת", יְעוּיַּ בָּּ ַ ּ ת יוֹם הַש  כוֹר אֶּׁ יל "זָּ תְחִּ רוֲֹע,ֲג(הַמַּ הֲאוֹרֲיִתְּ וֹר   (. )ת 
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In order for there to be a revelation that was accessible to the Jewish people 

in the midst of the intense Egypt unholiness, this revelation of Hashem had 

to come from how Hashem ‘Soveiv Kol Almin-Encompasses all worlds’ 

equally, where there is no differentiation between Holiness and impurity. 

Chapter 2 )ב(ֲ

However, we need to understand 

how the Light of Hashem, 

‘Soveiv Kol Almin-Encompasses 

all worlds,’ is equally manifest 

everywhere and equalizes 

everything, as was stated 

previously, and before Him 

(Tehillim 139:12) “Darkness is 

like light,” and (Iyov 35:7) “If 

you will act righteously, what 

does that give to Him?” 

אֲֲ הו  וֹבֵבֲ הַס  ֶ ש  מֵאַחַרֲ בִין:ֲ ה  לְּ ֲ אַךְּ

ֲ וֶהֲ ְּ ו מַש  וֶהֲ 21ֲֲ"כוּ'"הַש    נ יוֲֲֲ פ  ו לְּ ַ"ל,ֲ נ  ַ כ 

ה" אוֹר  כ   הֲ כ  ֵ ש  ח  ַ ֲ"כ  יבֲ(ֲ קלט,ֲ יםֲ ִ הִל  ,ֲֲ)ת ְּ

ֲ ת   דַקְּ "אִםֲצ  וֹבֲלה,ֲז(ֲ"כוּ'וְּ  ,ֲֲ)אִי 

 

ֲ

The Light of how Hashem Encompasses all worlds equally doesn’t 

differentiate between holiness and unholiness. This is how it can also shine 

in a place of unholiness, unlike the Light of how Hashem Permeates all 

worlds. This is how the Jewish people were able to celebrate Divine 

revelation in the midst of the unholiness of Egypt, since the revelation was 

from how Hashem Encompasses all worlds. 

Then how is it possible that from 

that very same level of how 

Hashem ‘Soveiv-Encompasses’ 

everything equally, specifically 

from there comes the power of 

Striking down the Egyptians? 

ֲֲ ךְּ ַ ש  יו מְּ ֲ ש  מַמ   םֲ מִש    ֲ אֵיךְּ ן,ֲ ֵ כ  אִםֲ וְּ

רַיִם מִצְּ יוֹתֲ"נ גוֹףֲלְּ ֲ"ֲ?כוּ' לִהְּ

If this level is revealed to holiness and unholiness equally, then why does 

it bring destruction on the wicked Egyptians? Seemingly, it should be 

revealed to the Egyptians the same way it is revealed to the Jewish people? 

The explanation is, based on 

what is written in Pri Eitz 

רִיֲעֵץֲֲ "פְּ תַבֲב ִ כ   ֶ יֲמַהֲש  ִ י ן,ֲעַלֲפ  עִנְּ ֲה  אַךְּ

ים"ֲֲ רֶקֲזֲ(חַי ִ ֶ וֹתֲפ  צְּ עַרֲחַגֲהַמ ִ ַ ֲ)ש  פֵירו ש  22ֲ,ֲב ְּ

 
מִינִים"(.21ֲ לֲמַא  כ  טֲ"וְּ ו  י  ִ דוֹל".ֲפ  ג  טֹןֲוְּ  )"ק 
יָ' אֱלקֵֹינו :)22ֲ וַּ ה(.ֲעֲבָדִים הָיִינו  . . הַּ ד   נוֹסַחֲהַהַג  
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Chaim, in the explanation of the 

section of the Hagaddah 

beginning, “ ', כו    הָיִינו    עֲבָדִים

אֱלקֵֹינו    הֲוָיָה  וַי וֹצִיאֵנו    – We were 

slaves… And Hashem (Havaya), 

our G-d (Elokeinu) took us out.” 

The Pri Eitz Chaim writes: “Abba 

(Wisdom-Chochma-Havaya) and 

Imma (Understanding-Bina-

Elokeinu) of Atzilus internalized in 

themselves the ‘arms’ i.e., attributes 

of Kindness and Severity of Arich 

Anpin (Hashem’s Will).” 

ֲ ֲ יִינו  ה  דִיםֲ ב  י הֲֲכוּ'"ע  ו  ה  ֲ וֹצִיאֵנו  וַי  ֲ,

ֲֲ ו  יש  ב ִ הִלְּ ֶ ש  אֲ אִימ   וְּ אֲ אַב   ֲ:" אֱלקֵֹינו 

ין.ֲֲ ִ פ  ־אַנְּ רִיךְּ א  רוֹעוֹתֲד ַ ֲלַז ְּ

ֲֲ

See chart below: 

The meaning of this chart: Arich Anpin 

represents Will Power (Ratzon) that is 

above reason and intellect (Soveiv). 

Atzilus corresponds to the conscious 

levels of G-dly intellect and emotion 

(Memalei).  

In our will power, we have two 

tendencies: To pursue something and to 

reject something. These are the two 

aspects of “love (kindness)” and “severity 

(hatred)” as they exist in our Will. 

Now, in addition to these two tendencies, 

our Will Power can operate on two levels: 

Conscious and subconscious. If Will 

Power only operates on a subconscious 

level, it is possible that our true inner will 

is not at all expressed in our conscious functioning. In fact, it is possible for us to 

act in a way that is completely opposed to our inner will. 

For example, a Jew has an inner will and desire to connect to Hashem through the 

Torah and Mitzvos. He can also have an external desire for material needs. Now, 

this inner will may remain subconscious to the extent that a Jew might, G-d forbid, 

do things that are the exact opposite of Torah and Mitzvos, which is the exact 

opposite of his inner will. A Jew can act based on his external desire for material 

pleasures at the expense of his inner will to connect to Hashem. 

However, when he becomes conscious of his inner will (when this inner will 

becomes revealed and expressed consciously) in his Chochma and Bina, and he 

realizes in his mind what his true inner desire is, then he will try his utmost to act 

רצון -אריך אנפין  

 סובב 

גבורה  
 שבאריך 

חסד  
 שבאריך 

 

 אצילות 

 ממלא 

 בינה

 אלקינו 

 חכמה

 הוי' 
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in accordance with his inner will. He will strengthen himself to fulfill the Torah 

and Mitzvos in his daily life, even at the “expense” of his material desires. 

Similarly, Hashem’s Inner Will and desire is for the Jewish People and for 

holiness. His External Will is that there should be a world that is conducted 

according to the laws of nature. Now, when that Inner Will is not fully internalized 

in the “conscious” levels of Chochma and Bina of Atzilus, it is possible for the 

conduct of Atzilus to be according to the External Will only. This External Will 

gives life to the physical world and the laws of nature, at the expense of His Inner 

Will. This explains how it was possible for the Jewish People to be enslaved in 

Egypt, since they experienced the conduct of Atzilus based on the External Will, 

which creates the nature of the physical world. In the physical nature of the world, 

whoever is stronger can enslave those who are weaker. Thus, when the conduct 

of Azilus is according to the External Will, the Egyptians (representing nature) 

are able to rule over the Jews (representing that which transcends nature).  

The redemption from Egypt came about when the Inner Will of Hashem, His true 

desire for the Jewish People and holiness, became fully expressed and revealed 

into Atzilus. When that happened, the conduct of Atzilus shifted to be in 

accordance with Hashem’s Inner Will, where physical nature has no control over 

the Jewish People and holiness. 

In fact, this shift of the conduct of Atzilus from the External Will to the Inner 

Will, had a corresponding process within the Jewish People themselves. The 

consciousness of the Jewish People shifted from their external desires (for 

material sustenance), to their inner desire to connect with Hashem. As a result of 

this shift, they were able to show tremendous self-sacrifice in order to retain their 

Jewish identity. This self-sacrifice is expressed in their having fulfilled the 

commands to tie a sheep to their bedpost, to offer the Pesach offering, and to 

undergo a Bris Mila. (This is in addition to the great self-sacrifice of the Jewish 

women, whose faith in the Redemption was unbreakable, and who continued 

having children despite the fact that the Egyptians were killing so many babies).  

This shift within the consciousness of the Jewish People caused the shift in the 

“consciousness” of Atzilus, to become attuned to Hashem’s Inner Will. This, in 

turn, revealed Hashem’s Inner Will in the physical world by redeeming the Jewish 

People from slavery and destroying the unholiness of the Egyptians. 

Now, to fit that back into the words of the maamar: 

א“  Abba- the Father” is a reference to the level of Chochma-Wisdom-אַב  

of Atzilus. 

א“ -Imma- the Mother” is a reference to the level of Binah-אִימ  

Understanding of Atzilus. 

(These two levels are called “father and mother,” since these two aspects 

of intellect are the “parents” of the emotions and conduct). 
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ין“  ִ פ  ־אַנְּ רִיךְּ א  ד ַ רוֹעוֹתֲ לַז ְּ ֲ ו  יש  ב ִ הִלְּ ֶ  that ‘clothed’ within themselves, the - ש 

‘arms’ of Arich Anpin.” The levels of Chochma and Bina of Atzilus drew 

into themselves and absorbed the revelation of the “arms of Arich Anpin.” 

The ‘arms’ is a metaphor for kindness (the right arm), and severity (the 

left arm). Arich Anpin is the Will of Hashem that encompasses the world 

of Atzilus, similar to the way our subconscious encompasses our 

consciousness. These ‘arms’ of Arich Anpin are Hashem’s Inner Will and 

desire to give to that which is holy (right arm), and to destroy any 

unholiness (left arm). When Chochmah and Binah of Atzilus ‘clothed 

within themselves’ these two aspects of Hashem’s Inner Will, the entire 

mode of conduct of Atzilus (which is derived from the Chochma and Bina) 

shifted, in order to bestow life on that which occupies itself with holiness 

(the Jewish People) and to destroy that which is steeped in unholiness 

(Egypt). 

This means that the spiritual source 

of the Jewish People is from the 

level of ‘נִים ָ  face/the innermost – פ 

aspect of Hashem’s Will and desire. 

As it is written, “Hashem shall 

shine his ‘ נִים ָ  Countenance – to – פ 

you.” (Bamidbar 6:25) 

: ירו ש  ֵ ןֲֲ פ  ש   רְּ ש   אֵלֲ ר  יִש ְּ הִנ ֵהֲ יֲ כ ִ

תו בֲֲ כ   ֶ ש  מוֲֹ כ ְּ נִים,ֲ פ   חִינַתֲ ו,ֲמִב ְּ )נ ש ֹאֲ

";כהֲ( נ יוֲאֵלֶיך  ֲֲֲ:ֲ"י אֵרֲה'ֲפ  

The word ‘נִים נִימִיו ת‘ face/countenance’ is related to the word-פ   ְּ  inner-פ 

dimension,’ since it is through a person’s face that the inner dimension of 

the person’s soul is accessible. 

This is why you show your face to someone that you love, since you want 

them to connect to your inner self. Whereas, you turn your back on 

someone/something that you do not like, to remove any inner connection 

to that person/thing. 

Similarly, when Hashem shines His ‘נִים  face/countenance,’ it refers to a-פ  

revelation of the inner dimension of Hashem’s Light, the real inner desire 

and intention of Hashem to connect to us. 

The Egyptians, on the other hand, 

come from the level of the ‘external 

aspect’ of Hashem’s Will, 

represented by the ‘ף  back-עוֹרֶּ

of the neck,’   and the word 

חוֹרַיִיםֲֲ חִינַתֲא  מִב ְּ םֲ ש   רְּ רַיִםֲש   מִצְּ ֲֲֲ–ו 

עֹהֲֲ רְּ ַ ערֶֹףֲֲ–עוֹרֶף,ֲפ  ֲ..כוּ'23ֲאוֹתִי וֹתֲה 

 
מוֹת(ֲ.23ֲ ְּ שַתֲש  ר  ֲפ   אַרִיזַ"לֲרֵיש  ה  הֲלְּ טֵיֲתוֹר  ו   )לִק 
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ף ‘  shares the same letters of ’הָערֶֹּ

רְעהֹ‘ ַ  Pharaoh,’ the king of the-פ 

Egyptian.  

When someone is forced to engage someone that they truly dislike, they speak to 

them without looking at them; they turn their face away and show them the back 

of their neck while talking to them. This represents the fact that they have no inner 

desire to connect to this person, and they are only talking to them because the 

situation demands it, for whatever reason. 

Similarly, Hashem truly hates the forces of unholiness, the Kelipa, which were 

embodied by the wicked Egyptians. The only reason that Hashem was ‘speaking’ 

to them (by creating them using His ‘Words,’ which create everything) was 

because it was a necessary part of the story of the Exodus (Yetzias Mitzrayim). 

This is called the ‘external aspect’ of Hashem’s Will, since Hashem only desires 

their existence as a ‘necessary evil,’ as it were, in order for the Jewish People to 

be refined and be able to receive the Torah. It is only a means to some other ends. 

The king of the unholiness was ‘ֹעה רְּ ַ  Pharaoh,’ whose name is the same-פ 

letters as ‘ערֶֹף  the back of the neck,’ symbolizing the furthest point from-ה 

the level of ‘נִים  ’.face/inner will-פ  

At that time, in Egypt, there was a 

concealment on the revelation of 

נִים‘ ָ  the innermost level’ of–פ 

Hashem’s Will. This is because, as it 

says (Shemos 1:6), “And Yosef and 

all of his brothers and their entire 

generation passed away.” 

פִיֲֲ נִים,ֲלְּ רֲפ   ֵ ת  חִינַתֲהֶסְּ בְּ ֲב ִ יו  ה  ֶ פִיֲש  ו לְּ

ֲֲ אֱמַר ֶ נ  ֶ וֲ(ש  א,ֲ מוֹתֲ ְּ לֲֲ)ש  כ  וְּ יוֹסֵףֲ תֲ "וַי  מ  ֲ:

יו ֲ",ֲֲכוּ' אֶח 

During the lifetime of Yosef and his brothers, they revealed the inner desire that 

Hashem has for the Jewish People into the world. This removed the possibility of 

the external aspect of the world (the Egyptians) to control them, since it was 

obvious that they only exist in order to help the Jewish People serve Hashem.  

When these great Tzadikim died, the ‘inner will of Hashem’ for the Jewish people 

became hidden in the ‘external will of Hashem’ for the world to exist in the natural 

order. In that dynamic it became possible for the Egyptians to enslave the Jews. 

The flow of Life from Hashem at that 

time came from the ‘external 

aspect’ of Hashem’s will, like 

‘someone who throws something 

חִינַתֲֲ מִב ְּ הֲ כ  ְּ ש  נִמְּ הֲ ע  פ   ְּ הַהַש  וְּ

תַרֲֲ ב   דֵיֲ ש   ד ְּ מַאןֲ "כ ְּ חוֹרַיִים,ֲ א 

פוֹיֲ" תְּ ַ  ,24ֲכ 

 
אֲֵ)24ֲֲ יֲ הֲֲרְּ נְּ ַ רֲֶאֲֲת  ֶ תֵפוֲֹקֲכב:ֲ"פ  אַחַרֲכ ְּ לְּ לִיכוֲֹלוֲֹכ ִ ְּ ש  ַ מ  ֶ אוֲֲֹ.ֲ.ֲ.ֲֲש  וֹנְּ ש  פוֹיֲלְּ תְּ ַ תַרֲכ  דֵיֲב   ש   מַאןֲד ְּ כ ְּ

צוֹנוֲֹ רְּ אֲֹב ִ ל  ֶ אֲֵ".ֲש  ֲהֲרְּ ר  קְּ ֲַאֲכג,ֲב.ֲֲזֹהַרֲחֵלֶקֲגֲוַי ִ  (ֲ.קפד,ֲאתֲחֻק 
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behind himself over the back of his 

shoulder to someone he doesn’t like.’   
ֲ

This resulted in “we were slaves to 

רְעהֹ‘ ַ  Pharaoh,’” who receives-פ 

his life and existence from the 

ף ‘  back of the neck,’ i.e., the-עוֹרֶּ

external aspect of Hashem’s Will. 

לֲֲ קַב ֵ עֹה",ֲהַמ ְּ פַרְּ ֲלְּ יִינו  דִיםֲה  ב  ֲ"ע  ן ֵ עַלֲכ 

חִינַתֲעוֹרֶףֲ ןֲמִב ְּ ֵ ֲכוּ' ג ַםֲכ 

Subsequently, though, “Havaya 

Elokeinu (Hashem) took us out 

(from slavery),” with these two 

Names of Hashem, Havaya and 

Elokim, which represent “Abba 

(Chochma) and Imma (Bina)”  of 

Atzilus, which internalized in 

themselves the ‘arms’ i.e. attributes 

of Kindness and Severity of Arich 

Anpin (Hashem’s Will).” 

ֲֲ" ֲה'ֲאֱלקֵֹינו  וֹצִיאֵנו  :ֲ"וַי  ךְּ לֲאַחַרֲכ   ב  ֲֲֲ–א 

ֲ ו  יש  ב ִ הִלְּ ֶ אֲש  אִימ   אֲוְּ ֲ",ֲֲכוּ'"אַב  

This process causes that 

“Hashem should shine His Inner 

Will to become ‘נִים ָ – פ 

internalized.”  

חִינַתֲ"י אֵרֲה'ֲֲ בְּ הֲב ִ ע  פ   ְּ ךֲהַהַש  ַ ש  יו מְּ ֶ ש 

נ יו",ֲֲ ֲפ  

This ensures that Hashem’s 

conduct will be expressed as 

revealed goodness and kindness 

ֲסֶל הֲ" נו  ֲ"אִת   ךְּ ַ ש  דֵיֲזֶהֲנִמְּ עַלֲיְּ ֲ.26וְּ

 
ֲסֶל ה"(ֲֲ.26ֲ נו  יוֲאִת   נ  ֲי אֵרֲפ   כֵנו  רְּ ֲוִיב  נו  ֵ נ  ח  יםֲסז,ֲב:ֲ"אֱלקִֹיםֲיְּ ִ הִל   )ת ְּ
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“With us forever.”25 (See Tehilim 

67:2) 

We mentioned previously that the word ‘נִים  face/countenance’ is related-פ  

to the word ‘נִימִיו ת ְּ נִימִיו ת‘ inner dimension.’ In the meaning of-פ  ְּ  inner-פ 

dimension’ there are two very different meanings: 

1- The Inner Will and desire of Hashem, which is for the Jewish 

People and holiness. 

2- The process of becoming internalized, so that the Inner Will can 

permeate and become fully integrated into the inner dimension of 

Chochma and Bina. 

Here, the Alter Rebbe is explaining the verse based on the second meaning 

of ‘ֲנִים /פ   נִימִיו תֲֲ ְּ פ  .’ 

When the Inner Will of Hashem becomes internalized in Chochma and 

Bina, this causes Hashem’s conduct towards us to be revealed good. 

This is because Chochma and Bina, are “Wisdom and Understanding” of 

Atzilus, which guide and direct the conduct of the attributes of Kindness 

and Severity and all that occurs within creation. 

That is what happened at the time of the Exodus (Yetzias Mitzrayim), 

when His Inner Will for the Jewish People became completely internalized 

and integrated into Chochma and Bina. 

Even though, regarding the level 

of how Hashem ‘Soveiv Kol 

Almin-Encompasses all 

Worlds,’ i.e., Arich Anpin, it is 

וֹל  אֲֲ כ  "סוֹבֵבֲ חִינַתֲ בִבְּ ד ְּ בֲ ג ַ עַלֲ אַףֲ

הֲֲ כ  ֵ ש  ח  ַ "כ  נֶאֱמַרֲ מוֲֹ עַצְּ דֲ מִצ ַ מִין"ֲ לְּ ע 

ַ"ל,ֲֲ נ  ַ ה"ֲכ  אוֹר  ֲכ  

 
25 The Alter Rebbe is combining the ideas of two different verses: 

“ אֵלֶיךֲ  נ יוֲ פ   ה'ֲ נִיםֲ‘ Hashem shall shine his -י אֵרֲ  Countenance/Innermost – פ  

aspect’ to you.” (Bamidbar 6:25) 

ֲסֶל ה“ נו  נ יוֲאִת   ֲי אֵרֲפ   כֵנו  רְּ ֲוִיב  ֵנו  נ  ח   Hashem will be gracious to us and bless-אֱלקִֹיםֲיְּ

us, He will shine His ‘נִים  Countenance/Innermost aspect’ and be with us – פָּ

forever.” (Tehillim 67:2) 

The first verse is from Birkas Kohanim (the Priestly Blessings). We learn from 

it that the blessings we receive is when Hashem shines and reveals that His 

Innermost Will is for the Jewish People and holiness. 

The second verse is from Tehillim. We learn from it that when Hashem shines 

his Innermost Will in an internalized manner, this ensures His conduct will be 

revealed good with us forever. 
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written, “Darkness is like light,” 

i.e., there is the possibility for 

unholiness to exist just as holiness, 

as explained above, so how 

would the revelation of this level 

destroy the unholiness of the 

Egyptians and Pharoh? 

We explained above that the level of Arich Anpin is analogous to the 

subconscious level of the person. In the subconscious, there exists the 

possibility of connecting to things that the person likes and focusing on 

things that the person hates. Since the subconscious gives room for things 

that the person hates, tapping into the subconscious should seemingly not 

be the answer to resolving a person’s problems of being involved in things 

that are harmful or hateful to the person.  

Nonetheless, when a person takes what exists in his subconscious and 

brings it up to his conscious mind, he becomes cognitively aware of which 

aspects he truly wants, and which aspects he only wants superficially, or 

what he hates, altogether. This enables him to reject the negative or 

superficial things and embrace his true, inner ambitions and yearnings. 

Similarly, on the level of Arich Anpin (the level that encompasses Atzilus 

and all worlds like the subconscious encompasses the conscious) there 

exists the possibility for holiness and unholiness simultaneously. 

However, when this level becomes internalized in the ‘concious’ level of 

Chochma and Bina (Wisdom and Understanding), then the Inner Will of 

Hashem becomes differentiated from the External aspect of Hashem’s 

Will. This causes that Hashem’s conduct should show how He loves 

holiness and hates unholiness. 

Nevertheless, the Light of how 

Hashem ‘Soveiv Kol Almin-

Encompasses all Worlds’ i.e., 

Arich Anpin, must shine into the 

world through the level of 

Hashem’s Light that ‘Memalei 

Kol Almin-Permeates all 

Worlds,’ i.e., Chochma and Bina 

of Atzilus which flow into the 

attributes of Atzilus.  

חִינַתֲֲ דֵיֲב ְּ וֹבֵבֲמֵאִירֲעַלֲיְּ רֵיֲהַס  לֲה  ב  א 

מִין", לְּ לֲע  ֵאֲכ   מַל  ֲ"מְּ
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We see this process reflected in 

how, from the ‘ חָלָל-Space for 

Existence’ there comes forth a 

ו‘  .Ray’ of focused Divine Light-ק ַ

וֲ ַ ֲהַק  ךְּ ַ ש  ל לֲנִמְּ רֵיֲמִןֲהֶח  ה  ֶ ֲ,ֲֲכוּ'ש 

Originally, Hashem’s Infinite Light filled all of existence, leaving no 

possibility for an entity to exist with a feeling of independence or 

separateness from Hashem. To create the world, Hashem had to make a 

ל ל‘  Space for Existence,’ where the Infinite Light is hidden in order to-ח 

enable the existence of various levels and worlds that seem to have their 

own independent existence. This ‘ל ל  Space for Existence’ encompasses-ח 

all worlds and beings that dwell therein. 

This ‘ל ל  Space for Existence’ has in it the potential to become worlds-ח 

and beings.  

In Tanya, chapter 48, the Alter Rebbe gives an analogy of the power of 

imagination. In a person’s mind he can imagine a (relatively) endless 

possibility of things and beings, creating worlds and their citizens in his 

thoughts. What are those ‘worlds’ made out of? The very fabric of his 

imagination. 

Similarly, the ‘ל ל  Space for Existence’ is the fabric of Hashem’s-ח 

‘thoughts,’ as it were, from which all worlds and beings come into 

existence. 

Now, when a person imagines a specific object, he is taking the unlimited 

potential in his imagination and limiting it into a condensed ‘ray’ of 

focused thought, in order to produce a specific image. 

Similarly, when Hashem created all the worlds in the ‘ל ל  Space for-ח 

Existence,’ He took from the endless potential of possible beings and 

limited it into a ‘ו ַ  Ray’ of focused Divine ‘thought’ to produce specific-ק 

worlds and beings. 

We see from this process that the ‘Encompassing Light’ must be focused 

and limited through ‘Permeating Light’ – similar to focused specific 

thoughts – to produce anything specific. 

Because of this, when the encompassing level of Arich Anpin shines 

through Chochma and Bina of Atzilus – the permeating level – it becomes 

defined and crystallized. 

During this process of crystallization, the difference between the Inner 

Will and the External aspect of the Will becomes fully evident. 
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Due to this internalization of the 

Encompassing Light of Arich 

Anpin in the ‘Memalei-

Permeating Light’ of “Abba and 

Imma that internalized in 

themselves the ‘arms’ i.e., attributes 

of Kindness and Severity of Arich 

Anpin (Hashem’s Will),” this 

brought about the miracle “That 

He took us out of Egypt from 

slavery to freedom” (Haggada 

Shel Pesach). 

ֵא,ֲֲ מַל  מְּ חִינַתֲ בְּ ב ִ זוֲֹ ו תֲ ש  לַב ְּ הִתְּ דֲ מִצ ַ ו 

ֲֲ ו  יש  ב ִ הִלְּ ֶ ש  אֲ אִימ   וְּ אֲ ֲֲכוּ'"אַב   ךְּ ַ ש  נִמְּ ֲ,"

דו תֲֲ מֵעַבְּ רַיִםֲ צְּ מִמ ִ ֲ נו  הוֹצִיא  ֶ "ש 

חֵירו ת"ֲ. ֲלְּ

[This ends the main text of the maamar]. 

The Tzemach Tzedek, in the following note, explains that, based on the 

above explanation, we can understand the difference between the miracle 

of Pesach and those of Chanuka and Purim, (which was the original 

question of the maamar): 

(See what is explained 

elsewhere, based on the Zohar 

(Vayikra beg.) on the idea 

expressed in the verse (Yeshaya 

7:11), “Request for yourself a 

sign [from Hashem your G-d: Ask 

either from the depths or from the 

אַחֵר,27ֲֲֲֲ) קוֹםֲ מ  ב ְּ אֵרֲ ב   תְּ נ ִ ֶ ש   מַהֲ יןֲ עַי ֵ וְּ

יַןֲֲ עִנְּ א,ֲב ְּ ר  קְּ הֲוַי ִ ש   ר  ֲפ   יֲהַז ֹהַרֲרֵיש  ִ עַלֲפ 

ֲֲ אוֹת ֲ ך  לְּ אַלֲ ְּ אִים28ֲֲֲ"כוּ'"ש  ב   יםֲ ס ִ הַנ ִ ֶ ש  ֲ,

רֵגוֹת:ֲֲ נֵיֲמַדְּ ְּ ש  ֲב ִ

ֲ

 
מּוֹ"  27ֲֲ יש  עִּ ק אִּ בֵּ אָּ יל "וַיֵּּ תְחִּ בּוּר הַמַּ דִּ לַח, בְּ ְ ש  ת וַיִּּ ַ ש  רָּ פָּ ר בְּ אֵּ תְבָּּ נִּּ ֶּׁ ּ ין מַה ש  הֲאוֹרֲכו,ֲֲוְעַיֵּּ וֹר  )ת 

"ב( י  בֵּּ גַּ יהַּ  ,  גְבִּּ תַּ ם  ר אִּ ֶּׁ ש  נֶּּׁ .[    כַּ ידְךָּ ].  אוֹרִּ ם  ָּ ּ ש  ד("  מִּ א,ֲ י הֲ בּוּר  )עוֹבַדְּ דִּ בְּ ץ,  קֵּּ מִּ ת  ַ ש  רָּ וּבְפָּ  .
ים"   ךָּ מְקוֹר חַיִּּ מְּ י עִּ יל "כִּּ תְחִּ הֲאוֹרֲלד,ֲד(הַמַּ וֹר  ירוּש  ")ת  פֵּ ן , בְּ ךָּ מִּ ְ דְש  עוֹן קָּ מְּ ה מִּ יפָּ קִּ ְ הַש 

ל  אֵּ רָּ ש ְ ת יִּ ךָּ אֶּׁ ת עַמְּ ךְ אֶּׁ רֵּ ם וּבָּ מַיִּ ָּ ּ בוֹאֲכו,ֲטו("  הַש  ין מַה  )ת   בִּ יל "לְהָּ תְחִּ בּוּר הַמַּ יל סוֹף דִּּ . וּלְעֵּ
י " בֵּּ ה זוֹ", גַּ ה מַצָּּ דָּ הַגָּּ תוּב בַּ כָּּ ֶּׁ ּ ר ש  י הוּא וְלֹא אַחֵּ י  אֲנִּ בֵּּ כוֹל", גַּ ם אָּ יל "וַאֲכַלְתֶּּׁ תְחִּ בּוּר הַמַּ ". וּבְדִּ

יא " ם לְהַפְלִּ כֶּׁ מָּּ ה עִּ ש ָּ ר עָּ ֶּׁ ם"  )יוֹאֵלֲב,ֲכו("  אֲש  י כַחוֹתָּ נִּ ימֵּ יל "ש ִּ תְחִּ בּוּר הַמַּ טֵיֲֲ. וְסוֹף דִּּ ו  )לִק 

ירִיםֲמה,ֲב־ג( ִ ירֲהַש   ִ הֲש   ֲֲ.תוֹר 

ן   נְיָּ עִּ ר מֵּ אֵּ תְבָּּ נִּּ ֶּׁ ּ ין מַה ש  א וְעַיֵּּ ינַת מְמַלֵּּ חִּ י בְּ יר עַל יְדֵּ אִּ ב מֵּ הַסּוֹבֵּ ֶּׁ יאוּ    –  ש  בִּ יל "יָּ תְחִּ בּוּר הַמַּ דִּ בְּ
הֲאוֹרֲצ,ֲא(לְבוּש  מַלְכוּת כוּ'"  וֹר   .  )ת 

י הֲז,ֲיא(ֲ.28ֲ עְּ ַ ש  ל ה".ֲיְּ עְּ מ  ֲלְּ ַ ה  ב ֵ ל הֲאוֲֹהַגְּ א  ְּ מֵקֲש  ֲהַעְּ ֲ)"מֵעִםֲה'ֲאֱלקֶֹיך 
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heights Above],” that miracles 

occur on two levels: 

The first: On the level of “…ask 

[a sign from Hashem] from the 

depths…,” meaning from the 

final letter ‘ה-Hei’ [of Hashem’s 

four-letter Name Havaya] which 

becomes invested in the 

garments of nature. 

ֲֲ א' ל ה"ֲֲ–ה  א  ְּ ש  מֵקֲ "הַעְּ ֲ רֶךְּ ד ֶ םֲ(ֲֲעַלֲ ,ֲֲ)ש  

תֲֲ ֶ ש  לַב ֶ תְּ מ ִ ֶ ה,ֲש  א  ר  תְּ ֲמֵאוֹתֲה'ֲב ַ ינו  הַיְּ וְּ

בַעֲ. ֶ יֲהַט  ֵ בו ש  לְּ ֲב ִ

Hashem’s holiest name is ה-ו-ה-י . The final letter, the second ה'  

corresponds to the Sefira (attribute) of Malchus/Royalty. This is the lowest 

level of Atzilus, and is the direct source of creation. It ‘descends’ to be 

involved and invested in the lowliest of creations. 

Since it is the level of Atzilus that ‘descends to the depths’ of the creations, 

it is referred to as ‘the depths.’ Thus, asking for a sign from Hashem from 

‘the depths’ means to receive a revealed miracle from Malchus of Atzilus. 

Miracles that derive from this level become clothed in natural events. The 

miracle of Purim, and the miracle of the victory of Chanuka came clothed 

in nature, in perfectly Divinely orchestrated events in the Purim story, and, 

on Chanuka, in the battles of the Maccabees and their bravery and tactics 

etc.29 

Even though it is clear that both Purim and the Maccabees’ victory were 

miraculous in their outcomes, the way in which they transpired was 

seemingly natural. 

This is because those miracles derive from Malchus of Atzilus, the final 

letter ה'  of Hashem’s Name. 

The second: On the level of 

“From the heights Above,” such 

as the miracles of the Exodus 

from Egypt and the Splitting of 

the Sea, which completely 

transcended the laws of nature. 

הַב'ֲֲ ל ה"ֲֲ–וְּ עְּ מ  ֲלְּ ַ ה  ב ֵ ֲ"הַגְּ רֶךְּ ם(ֲֲעַלֲד ֶ ,ֲֲ)ש  

יַם־ֲ רִיעַתֲ ו קְּ רַיִםֲ מִצְּ יצִיאַתֲ ד ִ יםֲ ס ִ נ ִ ַ כ 

בַעֲ. ֶ כֵיֲהַט  רְּ רֵיֲמִד ַ גַמְּ אִיםֲלְּ וֹצְּ י  ֶ ֲסו ף,ֲש 

 
29  Parenthetically, the miracle of the oil burning for eight days was completely 

supernatural, similar to the miracle of Pesach, unlike the military victory. This is 

one of the main reasons that the main emphasis of Chanuka is on the miracle of 

the oil, more than the miracle of the physical military victory. 
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This [miracle beyond nature] is 

the result of a revelation coming 

from the level of how Hashem 

‘Soveiv Kol Almin-Encompasses 

all Worlds,’ i.e., Arich Anpin, 

which shines through the 

channels of how Hashem 

‘Memalei Kol Almin-Permeates 

all Worlds,’ i.e. Chochma and 

Bina of Atzilus.  

יֲֲ ו  יל  מִג ִ ֲ ךְּ ַ ש  נִמְּ הו אֲ ֶ ש  פִיֲ לְּ ֲ ינו  הַיְּ וְּ

אִירֲֲ ֵ מ  ֶ מִין",ֲרַקֲש  לְּ לֲע  חִינַתֲ"סוֹבֵבֲכ   ב ְּ

ֵא".ֲֲ מַל  חִינַתֲ"מְּ דֵיֲב ְּ ֲעַלֲיְּ

This is the meaning of the 

Zohar’s comment that “[a sign 

from Hashem] from the heights 

Above,” refers to the letter ‘ י-

Yud’ of the Name Havaya. 

ֲֲ ל ה עְּ מ  לְּ ֲ ַ ה  ב ֵ "הַגְּ ֲ זֶהו  "דֲֲֲֲ–וְּ יו  אוֹתֲ אֲ ד  

םֲ ֵ ש  י ה"ֲ.ד ְּ ו  ֲה 

Miracles that derive from Malchus, which ‘descends to the depths’ of 

creation, come clothed in natural means. 

However, miracles that derive from Chochma of Atzilus, corresponding to 

the first and highest letter of Hashem’s Name Havaya, come in completely 

supernatural ways. This is because Chochma (and Bina) receive from 

Arich Anpin, which is completely beyond the limitations of worlds and 

nature. 

When Chochma and Bina receive an overwhelming revelation from Arich 

Anpin, from Hashem’s Encompassing Light, this is expressed in our world 

as a superanatural miracle. 

This is the idea explained earlier 

in the maamar of “Abba 

(Chochma) and Imma (Bina) 

which internalized in themselves 

the ‘arms’ (Kindness and 

Severity) of Arich Anpin.”) 

ֲֲ ו  יש  ב ִ הִלְּ ֶ ש  אֲ אִימ   וְּ אֲ "אַב   יַןֲ עִנְּ ֲ ינו  הַיְּ וְּ

ַ"ל(.כוּ' נ  ַ ֲ:   "ֲכ 

[This concludes the note of the Tzemach Tzedek]. 

In other words, the fact that on Pesach it was possible to celebrate on the 

day of the miracle, unlike on Purim and Chanuka, is explained as follows: 
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On Chanuka and Purim, when the miracles come from Malchus, clothed 

in nature, only after the enemy is defeated can we celebrate. This is the 

natural way of how things work in this world. 

On Pesach, when the Encompassing level of the Inner Will of Hashem, the 

‘arms’ of Hashem’s love for holiness (right arm) and hate for unholiness 

(left arm), were revealed into Chochma and Bina of Atzilus, this produced 

the supernatural miracle of Pesach. 

Since the miracle of Pesach was from a level transcending all limitations 

of the natural order, it was possible for them to feel Divine revelation and 

celebrate at the same time that the Egyptians were being punished. The 

revelation of Hashem was so lofty that it wasn’t blocked out by the 

presence of the Egyptians. 

This is in contrast to the revelation of Purim and Chanuka, which could 

not be felt and celebrated until the enemies and the unholiness were 

removed. 

                                                                                                         

Summary of the Maamar 

Q1. Why is it that Pesach is celebrated on the day when Hashem 

miraculously destroyed our enemies, whereas Purim and Chanuka are 

celebrated on the day following the victory of the Jewish People over their 

enemies? 

A1. On Pesach, the Jewish People experienced a revelation of 

Hashem’s Light that “Soveiv-Encompasses” all worlds. This was 

expressed in supernatural miracles that completely transcend the natural 

order of things. This Light is so unlimited that it is able to shine even in a 

place where unholiness is still present. Thus, it was shining to the Jewish 

People in their homes at the same time that it was destroying the Egyptian 

firstborn. 

However, the miracle of the military victory of Chanuka and Purim was 

from Hashem’s Light that comes down to “Memalei-Permeate” worlds in 

an orderly fashion. This was expressed in miracles that came clothed in 

seemingly natural means, like a smaller army defeating a larger army. 

(This is in contrast to the death of the firstborn in Egypt, when, in one 

second, all the firstborns of Egypt, wherever they were, simply dropped 

dead without any natural cause whatsoever). Since the miracles of 

Chanuka and Purim came from the Light that follows an orderly 

progression, the ‘natural’ order of things is to first remove the unholiness 
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and only then can the holiness be felt and perceived. This is why only after 

the enemies of the Jewish People were defeated was it possible to fully 

experience and celebrate the miraculous salvation from Hashem. 

Q2. If the miracle of Pesach was from Hashem’s Light that “Soveiv-

Encompasses” everything equally, including allowing unholiness to exist, 

then why would the revelation of that level cause the destruction of 

unholiness? 

A2. When the Light that “Soveiv-Encompasses” everything equally 

becomes internalized in the “Memalei-Permeating” Light, this 

fundamentally changes how the “Soveiv-Encompassing” Light functions.  

This is similar to a person’s subconscious and conscious. Subconsciously, 

a person has room for things he loves, and also has the capacity to dwell 

on things he hates, or enable unhealthy practices that could be harmful to 

himself. However, when he digs deep down inside of himself and becomes 

conscious of what he truly wants in life, then he will be able to embrace 

his true desire and ambition and reject any unhealthy desires that are 

lingering in his subconscious.  

Similarly, in Hashem’s Will that encompasses all worlds, there is room for 

both holiness, which Hashem loves, and also for unholiness, which 

Hashem essentially hates (but wants to exist superficially, so that we will 

have free choice to serve Him). However, when Hashem’s Will becomes 

internalized in Chochma and Bina of Atzilus, the Wisdom and 

Understanding of Atzilus (the “Memalei-Permeating” Light), then it 

becomes differentiated between holiness and unholiness. This effects that 

the fact that Hashem loves holiness and the Jewish People and hates and 

rejects unholiness should become revealed in our world. 
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Lessons in the Service of Hashem from the Maamar 

1- Hashem is always making miracles for us. Some are completely 

supernatural and some come clothed in nature. We need to keep 

our eyes open to see the miracles that Hashem is always making 

for us, and celebrate them. 

2- In order for us to experience the spiritual “Exodus from Egypt,” 

we need to relive the process that brought it about: The Jewish 

People internalized their subconscious faith and belief in Hashem. 

They brought this faith into their consciousness so that it could 

affect them to serve Hashem with self-sacrifice, despite any 

challenges and influences from around them. This caused 

Hashem’s ‘hidden’ love for the Jewish People and holiness to be 

‘consciously’ manifest in the world.  

Each one of us needs to tap into our unlimited subconscious faith 

and belief in Hashem and internalize it, making it fill our entire 

consciousness. We need to process this faith to the point that we 

realize that the only thing important in our lives is to serve 

Hashem and reveal Him in the world, and all of our material needs 

are of secondary concern. This will bring about our own personal 

redemption, and, in turn, affect the complete redemption through 

Moshiach, immediately! 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

חסידישע נחת לכ"ק אדמו"ר  לזכות כל ילדי החסידים שיתנו  
 ולהוריהם שיחיו 

ולזכות יוסף יצחק בן בילא איטא ולאה בת חנה דבורה רייזל וכל  
יוצאי חלציהם שיחיו, שיזכו ללמוד חסידות וליליך בדרכי  

 החסידות, ויפוצו מעיינות אור החסידות 

*** 

 ע"ה לעילוי נשמת אבי מורי ר' חיים משה בן ר' אהרן לייב הכהן  

*** 

Every maamar from the entire Torah Or/Likutei Torah with 

nekudos and punctuation is available on: 

www.ChassidutBehirah.com  

Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many! 

To partner by giving monthly (or one time) go to 

www.donorbox.org/learnchassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

lessonsinlikutaytorah@gmail.com  
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