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“Internalizing Unlimited Holiness on
Pesach”

(X) Chapter 1

N7 1TOHT 21V 01 11 15N ]’Dij’? We need to understand: Why is

. ; \ tvnnss mane  the holiday of Pesach celebrated
]23 'Y H.D ’UJD TYyIY D13 on the day that the miracle
: HEHJTQJU D""-JTU‘...U oM ”?“303 occurred, unlike on Chanukah

and Purim, when the holiday is
celebrated on the day of rest from
the persecution?

The holiday of Purim was originally celebrated on the 14th of Adar, which
is the day after the Jewish People defeated their enemies, on the 13th of
Adar. Similarly, Chanuka was celebrated starting on the 25th of Kislev,
the day after the Jewish people defeated their enemies on the 24th of
Kislev.

However, Pesach was originally celebrated on the 15th of Nissan, the same
day when Hashem killed the firstborns of Egypt, which was the
completion of the victory over the Egyptian enslavement. How was it
possible for the Jewish People in Egypt to celebrate their freedom from
slavery while they were still in the country of their oppression, surrounded
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by their enemies? In fact, the main celebration of Pesach was in the
beginning of the night of the 15th of Nissan, which was before the killing

LESSONS IN LIKUTAY TORAH - PESACH

of the firstborn of Egypt, which happened only later, at midnight!
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We can understand this by
prefacing an explanation of the
following two concepts: Hashem

has Light that ‘Memalei-
Permeates’ the worlds, and He
has  Light that  ‘Soiveiv-

Encompasses’ and surrounds the
worlds.

‘Memalei-Permeating,’ refers to
G-dly light and energy which is
drawn down from one level to
the next, from the world of souls,
then to the world of angels, until
it is drawn down into this
physical world. For it is known
that this world receives its
sustenance from the 70 spiritual
ministers, and the ministers
receive from the angels, which in
turn receive from a higher level,
which receives from a yet higher
level above them.

However, ‘Soveiv-
Encompassing’ is the level of G-
dly light and energy that is not
drawn down into orderly levels
from one to the next; rather it is
drawn down to all levels at once.

By way of analogy of the soul,
there are also two types of
transmissions of energy:

(r,n7ap)?
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1- That which is drawn from one
level to the next — from intellect
to emotions, and from emotions

to conscious thought, and from
conscious thought to speech, and
so forth.
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2- That which shines on all levels
as one, not by way of being
drawn down in an orderly
fashion from one level to the
next.
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We see in the body something
corresponding to “Soveiv-
Encompassing”: When someone
thinks that he wants to move his
foot, his foot will move
immediately and instantly. It
does not take any time* for the
thought in his mind to travel
through all the levels of his
intellect and emotion, or through
his other body parts until it reaches
his foot.
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This shows that the messages of
the brain reach the foot also in a
way that is not stepwise. Rather,
the brain has a direct and equal
connection with each part of the
body. This connection is not

4 1t does take a split second for the message to travel from the brain to the foot
through the nervous system, usually much less than a tenth of a second. However,
compared to a message passing through an entire hierarchy of intellect and
emotions, it is seemingly instantaneous. An example of non-instantaneous
processing is when someone is faced with a complex question of what to do (e.g.,
to take a certain job) that requires the idea being processed through his intellect
and emotions before he decides on what to do. In contrast, the simple decision of
moving one’s foot travels from the brain seemingly instantly to the foot in a
fraction of a second.
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dependent on any other mental,
emotional, or bodily entities.

Similarly, Above, there are two
manners of the Flow of Life and
Light from Hashem:

‘Memalei Kol Almin-Permeates
all Worlds’ is the ray which is
revealed and drawn down
according to the order of levels.

Regarding this, it is written
(Yeshaya 6:3), “The entire world
is filled with ‘i7i23-[His
Glory],” and the Targum
Yonasan explains that ‘i1a2-[His
Glory]” here means ‘His
Radiance.’

In other words, the verse is saying that the whole world is full of the
‘Radiance’ of Hashem’s Light as it comes down into each level, according
to the individual capacity of that level.
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However, the ‘Soveiv-
Encompassing’ Light is not
directly revealed, only an

external aspect of it is revealed.

However, this revelation is
present in everything but not
according to its level, since “All
are equal before Him,” souls
and angels, spirituality and
physicality, and even the kelipos
(unholiness).

As it is written (Yirmiya 23:24),
“For the heavens and the earth 1
fill.” I Myself—Hashem’s Being

(pr087 %y 1Na o) °
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and Essence, “fills” the heavens
and earth entirely equally.

Now, regarding Pesach it is
written (Shemos 12:23), “And
Hashem passed over the
entryway.” Meaning, that the
miracle was by means of a
revelation of a light in a way of
“skipping over,” and not by way
of the orderly progression of
spiritual levels (Hishtalshelus),
from one level to the next.
Rather, this revelation came in a
way of ‘Soveiv Kol Almin-
Encompassing all Worlds,’ as it
is written (Shemos 12:12), “And
I skipped over” — “I and not an
angel.”

The reason this was necessary,
unlike in the story of the camp of
Sancheirev, when the enemies of
the Jewish people were killed by
an angel and not by Hashem
Himself, as it says (Melachim II,
19:35), “And the angel of
Hashem went out and struck
down the camp of Ashur.”
Similarly regarding Sisera’s
army, Hashem sent angels to
destroy them instead of “Hashem
Himself,” as it were.

The reason: There, it was simply
a mission to carry out a task that
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was ready to be done — go and
strike them!

This is wunlike the case of
Mitzraim in the Striking Down
of the Firstborn, “Every
firstborn” was killed, and they
needed discernment to know
which was the firstborn to his
father, since they were steeped
in immorality and it was unclear
who each person’s father was, thus
making it difficult to determine the
firstborn of a given father.

Even a firstborn of the mother
was difficult to know, since there
were those who were older and
therefore it wasn’t obvious who
was born first, since only in a
household of children is it obvious
which one is the oldest and born
first, and this is not within the
capacity of an angel to discern
these matters.

The reason that is written in the
holy Sefarim, (the Siddur of the
Arizal, specifically), that an
angel is unable to descend to
such a place of impurity, is far-
fetched. In fact, we see a proof
from the story of the camp of
Ashur, which was punished
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through an angel, showing that an
angel was, indeed, able to descend
into the unholiness of the enemy
camp of Ashur.

Regardless, whatever reason is
given for the fact that the death of
Egyptian firstborn was from
“Hashem Himself” as opposed to
an angel, the intention is the
same, that at the time of the death
of the Egyptian firstborns there
was a revelation from the level
of Hashem as He is ‘Soveiv Kol
Almin-Encompasses all
Worlds.’

This is the meaning of saying that
the death of the Egyptian
firstborns was from “I”
Hashem’s Being and Essence,
and not from the level of how
Hashem is ‘Memalei Kol Almin-
Permeates all Worlds.’

With all of this explanation, we
can understand the answer to the
question asked previously: Yom
Tov is when there is an
indwelling of Hashem’s Holiness
from Above, and this revelation
and indwelling is not possible to
be manifest in our world without
the initial removal of the
External Covering of this world,
which is created by the forces of
unholiness that interfere with
this revelation, as is written
(Devarim 13:6), “And you shall
destroy the evil from within
you.”
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Therefore, regarding Purim,
first the Jewish People needed to
“Kill 75,000 of their mortal
enemies,” (see Ester 9:16), who
were actually from the nation of
Amalek, which is a powerful
kelipah (force of unholiness), as
is written (Bamidbar 24:20),
“Amalek was the first of the
nations [to attack the Jewish
People], and its end will be
permanent destruction.” It is
also written (Devarim 25:19),
“You must completely wipe out
Amalek,” and (Ester 9:10) “the
ten sons of Haman were killed.”

Only after this, they established
(ibid. 9:17-19) “a day of
celebration and joy... and
sending portions of food to one’s
friends (mishloach manos), and
gifts to the poor,” which signifies
a revelation of holiness as the
cause of the celebration.

By way of analogy: When a king
wishes to live in a new house,
first it has to be cleaned from all
filth and dirt before he can move
into it.

Similarly, before there can be a revelation of the Holiness of Hashem in
this world, the world needs to be cleaned from the forces of unholiness.
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This is why this process of
establishing the Yom Tov of
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Purim required two seperate
days — one day, the 13" of Adar,
to remove the concealment on
holiness, and then the next day,
the 14" of Adar was the
revelation of holiness.

This is because the revelation on
Purim was from the level of how
Hashem is ‘Memalei Kol Almin-
Permeates all Worlds;> this
Divine Light comes from one
level to the next, step by step,
first removing the impurity, and
only then revealing the good. But
they cannot both happen at one
time.

However, the miracle of Pesach,
which came about through a
revelation of the level of how
Hashem is ‘Soveiv Kol Almin-
Encompasses all Worlds,” which
does not become differentiated
and shines to all in the exact
same way,

this makes it possible to have
both of these two things
[removing the evil and revealing
the good] all at once, so that
there could be a punishing of the
Egyptians — through the
Striking down the Firstborn of
Egypt — and, at the same time, a
revelation of Holiness to the
Jewish People, to the extent that
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they sang the Hallel in praise of
Hashem for this great miracle.

Now the Alter Rebbe will address a different version of the story of the
night of Pesach in Egypt, which would disprove the need of the above
explanation that the miracle was from how Hashem is ‘Soveiv Kol Almin-
Encompasses all Worlds’:

M1 MY ,°0MO0 INIW Y Now, regarding what is written
AR - DIYA RS o nivn TP in certain Sefarim that this
’ o 7" occurrence of the Death of the
Firstborn was prior to midnight,
but the other event of the
revelation of Hashem to the
Jewish  People was  after

midnight, this is not the case.

JIORMnRIma Phh| N‘?N Rather, they both occurred at
the exact same time.

According to that variant version of the story, our above explanation is not
conclusive. Since, if the death of the Egyptian firstborn occurred before
midnight, and the revelation of Hashem happened after midnight, then we
can say that Pesach is no different from Purim and Chanuka, when the
unholiness was first removed, and only afterwards there was a celebration
of the revelation of Hashem.

However, as mentioned in the beginning of the maamar, this is not the
correct version of the story. In truth, the death of the firstborns of Egypt
only started at midnight, while the Jewish people were in the middle of
celebrating their redemption.

In fact, the death of the Egyptian firstborn occurred after the Jewish People
finished eating the Korban Pesach and the Matzah, and had already started
singing praises to Hashem, even before the death of the Egyptian firstborn.
This means that at the same time that there was still great unholiness in
Egypt, the Jewish People were already experiencing a great revelation of
Hashem, which was expressed in their singing praises to Hashem.
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In order for there to be a revelation that was accessible to the Jewish people
in the midst of the intense Egypt unholiness, this revelation of Hashem had
to come from how Hashem ‘Soveiv Kol Almin-Encompasses all worlds’
equally, where there is no differentiation between Holiness and impurity.

(2) Chapter 2

XIT 22100 TIKD 207 X However, we need to understand
11_:@':71 5"y 2™y nlw‘m HIWU" EIOW .the Ligh.t of Hashem,
v o) "TIKD WD SovelvKol,A.lmm-Encompa.sses
oo o we == all worlds,’ is equally manifest
(L22X) "D NP TY DR everywhere and  equalizes
everything, as was stated
previously, and before Him
(Tehillim 139:12) “Darkness is
like light,” and (Iyov 35:7) “If
you will act righteously, what

does that give to Him?”

The Light of how Hashem Encompasses all worlds equally doesn’t
differentiate between holiness and unholiness. This is how it can also shine
in a place of unholiness, unlike the Light of how Hashem Permeates all
worlds. This is how the Jewish people were able to celebrate Divine
revelation in the midst of the unholiness of Egypt, since the revelation was
from how Hashem Encompasses all worlds.

']WDT’ WTQD DWD J'X ,]2 OX1  Then how is it possible that from
"5 0MYNnY q‘m" niny that very same level of how
r T *" Hashem ‘Soveiv-Encompasses’
everything equally, specifically
from there comes the power of
Striking down the Egyptians?

If this level is revealed to holiness and unholiness equally, then why does
it bring destruction on the wicked Egyptians? Seemingly, it should be
revealed to the Egyptians the same way it is revealed to the Jewish people?

YV ™a"12n3w oy ,JAVIIX The explanation is, based on
zzw‘wg; ,(T 7 niyni an ) "onn what is written in Pri Eitz
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™M ONKYIM n UMa 0r7ay" Chaim, in the explanation of the

WYY KO'KY K2X :"‘-1!"‘?"715 sect'ion. of ) 'the Hagaddah
o 15];‘{‘ NT ﬂ‘\}]‘ﬁ-TB beginning, )13 T BTy
TRIRTTINT 2 ApbR T 1R — We were
slaves... And Hashem (Havaya),
our G-d (Elokeinu) took us out.”
The Pri Eitz Chaim writes: “Abba
(Wisdom-Chochma-Havaya) and
Imma (Understanding-Bina-
Elokeinu) of Atzilus internalized in
themselves the ‘arms’ i.c., attributes
of Kindness and Severity of Arich
Anpin (Hashem’s Will).”

See chart below:

[IX7-['9IX )X The meaning of this chart: Arich Anpin
represents Will Power (Ratzon) that is
above reason and intellect (Soveiv).
Atzilus corresponds to the conscious

anDA T?n levels of G-dly intellect and emotion
TNAY | INAY (Memalei).

1110

In our will power, we have two
NI7'YX tendencies: To pursue something and to
reject something. These are the two
N'7nn aspects of “love (kindness)” and “severity
(hatred)” as they exist in our Will.

N1 | andn ‘ N ‘
Now, in addition to these two tendencies,

" our Will Power can operate on two levels:
Conscious and subconscious. If Will
Power only operates on a subconscious
level, it is possible that our true inner will
is not at all expressed in our conscious functioning. In fact, it is possible for us to
act in a way that is completely opposed to our inner will.

12'777X

For example, a Jew has an inner will and desire to connect to Hashem through the
Torah and Mitzvos. He can also have an external desire for material needs. Now,
this inner will may remain subconscious to the extent that a Jew might, G-d forbid,
do things that are the exact opposite of Torah and Mitzvos, which is the exact
opposite of his inner will. A Jew can act based on his external desire for material
pleasures at the expense of his inner will to connect to Hashem.

However, when he becomes conscious of his inner will (when this inner will
becomes revealed and expressed consciously) in his Chochma and Bina, and he
realizes in his mind what his true inner desire is, then he will try his utmost to act
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in accordance with his inner will. He will strengthen himself to fulfill the Torah
and Mitzvos in his daily life, even at the “expense” of his material desires.

Similarly, Hashem’s Inner Will and desire is for the Jewish People and for
holiness. His External Will is that there should be a world that is conducted
according to the laws of nature. Now, when that Inner Will is not fully internalized
in the “conscious” levels of Chochma and Bina of Atzilus, it is possible for the
conduct of Atzilus to be according to the External Will only. This External Will
gives life to the physical world and the laws of nature, at the expense of His Inner
Will. This explains how it was possible for the Jewish People to be enslaved in
Egypt, since they experienced the conduct of Atzilus based on the External Will,
which creates the nature of the physical world. In the physical nature of the world,
whoever is stronger can enslave those who are weaker. Thus, when the conduct
of Azilus is according to the External Will, the Egyptians (representing nature)
are able to rule over the Jews (representing that which transcends nature).

The redemption from Egypt came about when the Inner Will of Hashem, His true
desire for the Jewish People and holiness, became fully expressed and revealed
into Atzilus. When that happened, the conduct of Atzilus shifted to be in
accordance with Hashem’s Inner Will, where physical nature has no control over
the Jewish People and holiness.

In fact, this shift of the conduct of Atzilus from the External Will to the Inner
Will, had a corresponding process within the Jewish People themselves. The
consciousness of the Jewish People shifted from their external desires (for
material sustenance), to their inner desire to connect with Hashem. As a result of
this shift, they were able to show tremendous self-sacrifice in order to retain their
Jewish identity. This self-sacrifice is expressed in their having fulfilled the
commands to tie a sheep to their bedpost, to offer the Pesach offering, and to
undergo a Bris Mila. (This is in addition to the great self-sacrifice of the Jewish
women, whose faith in the Redemption was unbreakable, and who continued
having children despite the fact that the Egyptians were killing so many babies).
This shift within the consciousness of the Jewish People caused the shift in the
“consciousness” of Atzilus, to become attuned to Hashem’s Inner Will. This, in
turn, revealed Hashem’s Inner Will in the physical world by redeeming the Jewish
People from slavery and destroying the unholiness of the Egyptians.

Now, to fit that back into the words of the maamar:

“NaR-Abba- the Father” is a reference to the level of Chochma-Wisdom
of Atzilus.

“NpR-Imma- the Mother” is a reference to the level of Binah-
Understanding of Atzilus.

(These two levels are called “father and mother,” since these two aspects
of intellect are the “parents” of the emotions and conduct).
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“TRARTYTINT NP Wwmasnw - that ‘clothed” within themselves, the
‘arms’ of Arich Anpin.” The levels of Chochma and Bina of Atzilus drew
into themselves and absorbed the revelation of the “arms of Arich Anpin.”
The ‘arms’ is a metaphor for kindness (the right arm), and severity (the
left arm). Arich Anpin is the Will of Hashem that encompasses the world
of Atzilus, similar to the way our subconscious encompasses our
consciousness. These ‘arms’ of Arich Anpin are Hashem’s Inner Will and
desire to give to that which is holy (right arm), and to destroy any
unholiness (left arm). When Chochmah and Binah of Atzilus ‘clothed
within themselves’ these two aspects of Hashem’s Inner Will, the entire
mode of conduct of Atzilus (which is derived from the Chochma and Bina)
shifted, in order to bestow life on that which occupies itself with holiness
(the Jewish People) and to destroy that which is steeped in unholiness

(Egypt).
\al’ '7}{'1\0"1 MM D WA This means that the spiritual source

Y X)) MNOY IR 0N NIMAn of the Jewish People is from the
T T P TR 0F T Jevel of ‘DM1B — face/the innermost

;":]’?K T’;@ T -1‘\--{2" (m aspect of Hashem’s Will and desire.
As it is written, “Hashem shall
shine his ‘075 — Countenance — to
you.” (Bamidbar 6:25)

The word ‘D71b-face/countenance’ is related to the word ‘n1™m1B-inner
dimension,’ since it is through a person’s face that the inner dimension of
the person’s soul is accessible.

This is why you show your face to someone that you love, since you want
them to connect to your inner self. Whereas, you turn your back on
someone/something that you do not like, to remove any inner connection
to that person/thing.

Similarly, when Hashem shines His ‘0719-face/countenance,’ it refers to a
revelation of the inner dimension of Hashem’s Light, the real inner desire
and intention of Hashem to connect to us.

- D™INX NIN2N DWW DMYNY  The Egyptians, on the other hand,
9 23f]'ﬁm mqu _T ﬁ§75 ’q'-ﬁy come from the level of the ‘external
o ' aspect’ of Hashem’s Will,
represented by the ‘fniy-back

of the neck,” and the word

(N nwp v Y'Y min wiph) 2
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‘v’ shares the same letters of
‘ryb-Pharaoh,’ the king of the
Egyptian.

When someone is forced to engage someone that they truly dislike, they speak to
them without looking at them; they turn their face away and show them the back
of their neck while talking to them. This represents the fact that they have no inner
desire to connect to this person, and they are only talking to them because the
situation demands it, for whatever reason.

Similarly, Hashem truly hates the forces of unholiness, the Kelipa, which were
embodied by the wicked Egyptians. The only reason that Hashem was ‘speaking’
to them (by creating them using His ‘Words,” which create everything) was
because it was a necessary part of the story of the Exodus (Yetzias Mitzrayim).
This is called the ‘external aspect’ of Hashem’s Will, since Hashem only desires
their existence as a ‘necessary evil,” as it were, in order for the Jewish People to
be refined and be able to receive the Torah. It is only a means to some other ends.
The king of the unholiness was ‘Fy19-Pharaoh,” whose name is the same
letters as ‘f7yi1-the back of the neck,” symbolizing the furthest point from
the level of ‘0nb-face/inner will.’

109,070 MMV NI MW D At that time, in Egypt, there was a
|73'1 r]m:' nnﬁ“ 0 X hmw)T."nm'W- concealment on the revelation of
R i ©, Lty ‘paab-the  innermost level”  of
» 1 1"315 Hashem’s Will. This is because, as it
says (Shemos 1:6), “And Yosef and
all of his brothers and their entire

generation passed away.”

During the lifetime of Yosef and his brothers, they revealed the inner desire that
Hashem has for the Jewish People into the world. This removed the possibility of
the external aspect of the world (the Egyptians) to control them, since it was
obvious that they only exist in order to help the Jewish People serve Hashem.

When these great Tzadikim died, the ‘inner will of Hashem’ for the Jewish people
became hidden in the ‘external will of Hashem’ for the world to exist in the natural
order. In that dynamic it became possible for the Egyptians to enslave the Jews.

nrman 7OWNl NYDWIM  The flow of Life from Hashem at that
'1]'\3. "y ;[RDD" D"’.'T'H'IN. time came from the ‘external

s aspect’ of Hashem’s will, like
’ ’15]':13 ‘someone who throws something

IXIW7 11BN N2 TTWT IXNI. .. BN KD 1Y 139 wnY" 13 pip Kuan KY) #
(X, 7D NPT 2,33 KM A P T IR aiv0a XD
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behind himself over the back of his
shoulder to someone he doesn’t like.’

This resulted in “we were slaves to
‘rynb-Pharaoh,”” who receives
his life and existence from the
‘nniv-back of the neck,’ i.e., the
external aspect of Hashem’s Will.

Subsequently, though, “Havaya
Elokeinu (Hashem) took us out
(from slavery),” with these two
Names of Hashem, Havaya and
Elokim, which represent “Abba
(Chochma) and Imma (Bina)” of
Atzilus, which internalized in
themselves the ‘arms’ i.e. attributes
of Kindness and Severity of Arich
Anpin (Hashem’s Will).”

This process causes that
“Hashem should shine His Inner
Will to become ‘oub -
internalized.”

This ensures that Hashem’s
conduct will be expressed as
revealed goodness and kindness

("9 10K 11D K 113727 1M 0YEYR" 2,10 oYhiTn) %
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“With us forever.”” (See Tehilim
67:2)

We mentioned previously that the word ‘D79-face/countenance’ is related
to the word ‘n1™m1B-inner dimension.” In the meaning of ‘N1 15-inner
dimension’ there are two very different meanings:

1- The Inner Will and desire of Hashem, which is for the Jewish
People and holiness.

2- The process of becoming internalized, so that the Inner Will can
permeate and become fully integrated into the inner dimension of
Chochma and Bina.

Here, the Alter Rebbe is explaining the verse based on the second meaning
of ‘mnin/Nrmmnn .’

When the Inner Will of Hashem becomes internalized in Chochma and
Bina, this causes Hashem’s conduct towards us to be revealed good.

This is because Chochma and Bina, are “Wisdom and Understanding” of
Atzilus, which guide and direct the conduct of the attributes of Kindness
and Severity and all that occurs within creation.

That is what happened at the time of the Exodus (Yetzias Mitzrayim),
when His Inner Will for the Jewish People became completely internalized
and integrated into Chochma and Bina.

K712 210" NPR23T 23 9V 9K Even though, regarding the level
MWN2" MK 0y Tyn "ty of how Hashem ‘Soveiv Kol
TomT T o l'-l ,I P, T Almin-Encompasses all
7"33 "TTIN3 Worlds, i.e., Arich Anpin, it is

% The Alter Rebbe is combining the ideas of two different verses:

“"2X 1B ‘1 K- Hashem shall shine his ‘D19 — Countenance/Innermost
aspect’ to you.” (Bamidbar 6:25)

“I70 1aAK 1718 KT 110727 130 0YpYX-Hashem will be gracious to us and bless
us, He will shine His ‘0°}9 — Countenance/Innermost aspect’ and be with us
forever.” (Tehillim 67:2)

The first verse is from Birkas Kohanim (the Priestly Blessings). We learn from
it that the blessings we receive is when Hashem shines and reveals that His
Innermost Will is for the Jewish People and holiness.

The second verse is from Tehillim. We learn from it that when Hashem shines
his Innermost Will in an internalized manner, this ensures His conduct will be
revealed good with us forever.
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written, “Darkness is like light,”
i.e., there is the possibility for
unholiness to exist just as holiness,
as explained above, so how
would the revelation of this level
destroy the unholiness of the
Egyptians and Pharoh?

We explained above that the level of Arich Anpin is analogous to the
subconscious level of the person. In the subconscious, there exists the
possibility of connecting to things that the person likes and focusing on
things that the person hates. Since the subconscious gives room for things
that the person hates, tapping into the subconscious should seemingly not
be the answer to resolving a person’s problems of being involved in things
that are harmful or hateful to the person.

Nonetheless, when a person takes what exists in his subconscious and
brings it up to his conscious mind, he becomes cognitively aware of which
aspects he truly wants, and which aspects he only wants superficially, or
what he hates, altogether. This enables him to reject the negative or
superficial things and embrace his true, inner ambitions and yearnings.

Similarly, on the level of Arich Anpin (the level that encompasses Atzilus
and all worlds like the subconscious encompasses the conscious) there
exists the possibility for holiness and unholiness simultaneously.
However, when this level becomes internalized in the ‘concious’ level of
Chochma and Bina (Wisdom and Understanding), then the Inner Will of
Hashem becomes differentiated from the External aspect of Hashem’s
Will. This causes that Hashem’s conduct should show how He loves
holiness and hates unholiness.

NPMATT %Y RN 22D M 7AK  Nevertheless, the Light of how
,”]1D‘?y 53 X5nn" Hashem ‘Soveiv Kol Almin-
77 77"  Encompasses all Worlds’ i.e.,
Arich Anpin, must shine into the
world through the level of
Hashem’s Light that ‘Memalei
Kol Almin-Permeates all
Worlds,’ i.e., Chochma and Bina
of Atzilus which flow into the
attributes of Atzilus.
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M IR UM 2N N MW We see this process reflected in
how, from the ‘55n-Space for
Existence’ there comes forth a
“ip-Ray’ of focused Divine Light.

Originally, Hashem’s Infinite Light filled all of existence, leaving no
possibility for an entity to exist with a feeling of independence or
separateness from Hashem. To create the world, Hashem had to make a
‘9%n-Space for Existence,” where the Infinite Light is hidden in order to
enable the existence of various levels and worlds that seem to have their
own independent existence. This ‘9911-Space for Existence’ encompasses
all worlds and beings that dwell therein.

This “5%11-Space for Existence’ has in it the potential to become worlds
and beings.

In Tanya, chapter 48, the Alter Rebbe gives an analogy of the power of
imagination. In a person’s mind he can imagine a (relatively) endless
possibility of things and beings, creating worlds and their citizens in his
thoughts. What are those ‘worlds’ made out of? The very fabric of his
imagination.

Similarly, the ‘“%m-Space for Existence’ is the fabric of Hashem’s
‘thoughts,” as it were, from which all worlds and beings come into
existence.

Now, when a person imagines a specific object, he is taking the unlimited
potential in his imagination and limiting it into a condensed ‘ray’ of
focused thought, in order to produce a specific image.

Similarly, when Hashem created all the worlds in the ‘7n-Space for
Existence,” He took from the endless potential of possible beings and
limited it into a “1p-Ray’ of focused Divine ‘thought’ to produce specific
worlds and beings.

We see from this process that the ‘Encompassing Light’ must be focused
and limited through ‘Permeating Light’ — similar to focused specific
thoughts — to produce anything specific.

Because of this, when the encompassing level of Arich Anpin shines
through Chochma and Bina of Atzilus — the permeating level — it becomes
defined and crystallized.

During this process of crystallization, the difference between the Inner
Will and the External aspect of the Will becomes fully evident.
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X711 NP2 9T NIWAZNIT 7YY Due to this internalization of the
-:]‘_y'm 19 WMYTY XRIN) KA Encompassing Light of Arich

cmoean Anpin - in the  ‘Memalei-
; MYy 11K
TR DNyEn NPTy Permeating Light’ of “Abba and

."ﬂﬁ"lj’? Imma that internalized in
themselves the ‘arms’ i.e., attributes
of Kindness and Severity of Arich
Anpin  (Hashem’s Will),” this
brought about the miracle “That
He took us out of Egypt from
slavery to freedom” (Haggada
Shel Pesach).

[This ends the main text of the maamar].

The Tzemach Tzedek, in the following note, explains that, based on the
above explanation, we can understand the difference between the miracle
of Pesach and those of Chanuka and Purim, (which was the original
question of the maamar):

, K D'\P)Q! WN;T\JW m 7) (See what is  explained
TY2,Kp" YD WM i e Sy elsewhere, based on the Zohar

0IX2 DOATW %" MK :]5 bR (Vayikra .beg.) on the idea
g - ; © expressed in the verse (Yeshaya

MRV 7.0, “Request for yourself a
sign [from Hashem your G-d: Ask
either from the depths or from the
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0 P0Y” 2 Inmn MAT N0 2V (10,13 Kian) "R IR Y NN 972 00Y9
"33,"919R DRINY NN NIT. IR K RNIR" °23 17 10 17302 1N
IpY) "Oning " P mpn 1T ioy .03 2 YK "R90RY DRy Ny IYR"
(371, Mm o Y N

D" NN NITI - RFPM PN T OY PRA 120D PV INIY 10 V)
(X,¥ I TIR) 33 mahn Wiy

XTI 7YY MANT X TPRW PRy oK moyn')



LESSONS IN LIKUTAY TORAH - PESACH

heights Above],” that miracles
occur on two levels:

(ow) "MOXY PAYI" 1T %Y - 'K The first: On the level of “...ask

my:'ynmy ,IRNA 1T NIRD MMM [a sign from Hashem] ffrom the

T ot depths...,” meaning from the

30T ’W'D?Zl final letter ‘r1-Hei’ [of Hashem’s

four-letter Name Havaya] which

becomes invested in the
garments of nature.

Hashem’s holiest name is 71-1-71-*. The final letter, the second 'f1
corresponds to the Sefira (attribute) of Malchus/Royalty. This is the lowest
level of Atzilus, and is the direct source of creation. It ‘descends’ to be
involved and invested in the lowliest of creations.

Since it is the level of Atzilus that ‘descends to the depths’ of the creations,
it is referred to as ‘the depths.” Thus, asking for a sign from Hashem from
‘the depths’ means to receive a revealed miracle from Malchus of Atzilus.

Miracles that derive from this level become clothed in natural events. The
miracle of Purim, and the miracle of the victory of Chanuka came clothed
in nature, in perfectly Divinely orchestrated events in the Purim story, and,
on Chanuka, in the battles of the Maccabees and their bravery and tactics
etc.”

Even though it is clear that both Purim and the Maccabees’ victory were
miraculous in their outcomes, the way in which they transpired was
seemingly natural.

This is because those miracles derive from Malchus of Atzilus, the final
letter "1 of Hashem’s Name.

(ow)"T1207 721" T OV - 2T The second: On the level of

07 NY™pY DMYN NXYTT 079D “From the heights Above,” such
= YT T TNV RS as the miracles of the Exodus
JI0T T '1731‘7 e L L from Egypt and the Splitting of
the Sea, which completely
transcended the laws of nature.

» Parenthetically, the miracle of the oil burning for eight days was completely
supernatural, similar to the miracle of Pesach, unlike the military victory. This is
one of the main reasons that the main emphasis of Chanuka is on the miracle of
the oil, more than the miracle of the physical military victory.
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This [miracle beyond nature] is
the result of a revelation coming

from the level of how Hashem
‘Soveiv Kol Almin-Encompasses
all Worlds,” i.e., Arich Anpin,
which shines through the
channels of how Hashem
‘Memalei Kol Almin-Permeates
all Worlds,” i.e. Chochma and
Bina of Atzilus.

"Xonn" NP2 T Yy
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This is the meaning of the
Zohar’s comment that “[a sign
from Hashem] from the heights
Above,” refers to the letter ‘-
Yud’ of the Name Havaya.

Miracles that derive from Malchus, which ‘descends to the depths’ of
creation, come clothed in natural means.

However, miracles that derive from Chochma of Atzilus, corresponding to
the first and highest letter of Hashem’s Name Havaya, come in completely
supernatural ways. This is because Chochma (and Bina) receive from
Arich Anpin, which is completely beyond the limitations of worlds and
nature.

When Chochma and Bina receive an overwhelming revelation from Arich
Anpin, from Hashem’s Encompassing Light, this is expressed in our world
as a superanatural miracle.

WYY KIIKY KXK' 7AY ) This is the idea explained earlier
:.(9"13"py in the maamar of “Abba
o (Chochma) and Imma (Bina)
which internalized in themselves
the ‘arms’ (Kindness and
Severity) of Arich Anpin.”)

[This concludes the note of the Tzemach Tzedek].

In other words, the fact that on Pesach it was possible to celebrate on the
day of the miracle, unlike on Purim and Chanuka, is explained as follows:
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On Chanuka and Purim, when the miracles come from Malchus, clothed
in nature, only after the enemy is defeated can we celebrate. This is the
natural way of how things work in this world.

On Pesach, when the Encompassing level of the Inner Will of Hashem, the
‘arms’ of Hashem’s love for holiness (right arm) and hate for unholiness
(left arm), were revealed into Chochma and Bina of Atzilus, this produced
the supernatural miracle of Pesach.

Since the miracle of Pesach was from a level transcending all limitations
of the natural order, it was possible for them to feel Divine revelation and
celebrate at the same time that the Egyptians were being punished. The
revelation of Hashem was so lofty that it wasn’t blocked out by the
presence of the Egyptians.

This is in contrast to the revelation of Purim and Chanuka, which could
not be felt and celebrated until the enemies and the unholiness were
removed.

é»

%

Summary of the Maamar

Ql. Why is it that Pesach is celebrated on the day when Hashem
miraculously destroyed our enemies, whereas Purim and Chanuka are
celebrated on the day following the victory of the Jewish People over their
enemies?

Al. On Pesach, the Jewish People experienced a revelation of
Hashem’s Light that “Soveiv-Encompasses” all worlds. This was
expressed in supernatural miracles that completely transcend the natural
order of things. This Light is so unlimited that it is able to shine even in a
place where unholiness is still present. Thus, it was shining to the Jewish
People in their homes at the same time that it was destroying the Egyptian
firstborn.

However, the miracle of the military victory of Chanuka and Purim was
from Hashem’s Light that comes down to “Memalei-Permeate” worlds in
an orderly fashion. This was expressed in miracles that came clothed in
seemingly natural means, like a smaller army defeating a larger army.
(This is in contrast to the death of the firstborn in Egypt, when, in one
second, all the firstborns of Egypt, wherever they were, simply dropped
dead without any natural cause whatsoever). Since the miracles of
Chanuka and Purim came from the Light that follows an orderly
progression, the ‘natural’ order of things is to first remove the unholiness
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and only then can the holiness be felt and perceived. This is why only after
the enemies of the Jewish People were defeated was it possible to fully
experience and celebrate the miraculous salvation from Hashem.

Q2. If the miracle of Pesach was from Hashem’s Light that “Soveiv-
Encompasses” everything equally, including allowing unholiness to exist,
then why would the revelation of that level cause the destruction of
unholiness?

A2. When the Light that “Soveiv-Encompasses” everything equally
becomes internalized in the “Memalei-Permeating” Light, this
fundamentally changes how the “Soveiv-Encompassing” Light functions.

This is similar to a person’s subconscious and conscious. Subconsciously,
a person has room for things he loves, and also has the capacity to dwell
on things he hates, or enable unhealthy practices that could be harmful to
himself. However, when he digs deep down inside of himself and becomes
conscious of what he truly wants in life, then he will be able to embrace
his true desire and ambition and reject any unhealthy desires that are
lingering in his subconscious.

Similarly, in Hashem’s Will that encompasses all worlds, there is room for
both holiness, which Hashem loves, and also for unholiness, which
Hashem essentially hates (but wants to exist superficially, so that we will
have free choice to serve Him). However, when Hashem’s Will becomes
internalized in Chochma and Bina of Atzilus, the Wisdom and
Understanding of Atzilus (the ‘“Memalei-Permeating” Light), then it
becomes differentiated between holiness and unholiness. This effects that
the fact that Hashem loves holiness and the Jewish People and hates and
rejects unholiness should become revealed in our world.
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Lessons in the Service of Hashem from the Maamar

1-

Hashem is always making miracles for us. Some are completely
supernatural and some come clothed in nature. We need to keep
our eyes open to see the miracles that Hashem is always making
for us, and celebrate them.

In order for us to experience the spiritual “Exodus from Egypt,”
we need to relive the process that brought it about: The Jewish
People internalized their subconscious faith and belief in Hashem.
They brought this faith into their consciousness so that it could
affect them to serve Hashem with self-sacrifice, despite any
challenges and influences from around them. This caused
Hashem’s ‘hidden’ love for the Jewish People and holiness to be
‘consciously’ manifest in the world.

Each one of us needs to tap into our unlimited subconscious faith
and belief in Hashem and internalize it, making it fill our entire
consciousness. We need to process this faith to the point that we
realize that the only thing important in our lives is to serve
Hashem and reveal Him in the world, and all of our material needs
are of secondary concern. This will bring about our own personal
redemption, and, in turn, affect the complete redemption through
Moshiach, immediately!
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Rabbi Roberto and Margie Szerer,
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Gladys Szerer-Sarah Bat Shalom Z"L
Victor Sasson-Victor Chayim Ben Saul Z”’L
Enrique Szerer-Hersh Ben Meyer HaCohen Z”L
Andrea Szerer-Leah Bat Chayim HaCohen Z”L
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www.donorbox.org/learnchassidus
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